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PREFACE

The object of this treatise is to bring

together, in a concise form, some of the

most salient facts and arguments which

have been adduced by learned divines,

in support of the truth and reality of the

Eucharistic Sacrifice, and to answer some

popular objections which have been raised

against the teaching of the Church on

this subject.

It is, of course, impossible in a short

space to do this with any degree of com-

pleteness, and I have therefore selected

only such evidence and arguments as

seemed to my own mind most conclusive.
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I have been encouraged by several

laymen who have read most of this

treatise, to believe that the evidence, even

as here briefly stated, may prove useful

to some who have not got time or oppor-

tunity to go into this subject as fully as

its importance demands. That very great

ignorance and misconception exists among

our people on the doctrine of the Eucha-

ristic Sacrifice, admits of no doubt, and,

as a consequence, much prejudice against

its advocacy.

How far this ignorance and prejudice

is owing to the reserve of the clergy in

proclaiming this great Catholic and Evan-

gelical truth is a matter on which, perhaps,

it scarcely becomes me to speak.

My own firm conviction, after more

than fifty years' experience as a priest of
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the Church of England, is, that we shall

never gain the enthusiastic love of our

people for their Mother Church, or secure

their fidelity to her, until we bring them

to realize that the Catholic Church is

God's own creation for the promotion of

His greater accidental glory and the salva-

tion of souls—that the Holy Eucharist

is Christ's own appointed act of worship

and means of close com.munion with Him,

and that this divinely ordained service

can only be rightly and duly celebrated

in God's spiritual Sion, His Holy Catholic

Church, by those who have received

authority from Him to act as His ambas-

sadors and the stewards of His mysteries.

It is because our people have lost their

grasp of these great truths that they are

so easily alienated from the Church, and
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become a too ready prey to every new

thing, in the way of religion, which the

cunning craftiness of man may invent.

Much has of late been written, and well

written, on the continuity of the Church

of England, and her consequent right to

the endowments which she has inherited

from the gifts of her children in past

generations. The proof of this continuity

as regards the hierarchy, and of the out-

ward and legal succession of prelates, is

indeed absolutely conclusive.^ But there

are other points of essential continuity

which have not, perhaps, been sufficiently

dwelt on, viz. continuity in the exercise

of those spiritual and supernatural gifts

of grace with which the great Head of

^ See, <?,^., Lord Selborne's " Defence of the Church

of England," chap, i.



PREFACE. xi

the Church has endowed all her duly

ordained ministers, and without the

exercise of which mere outward and

legal continuity would be but as a shell

without the substance.

And surely there is one vitally im-

portant mark of continuity which is very

necessary to insist on in these days

—

continuity in the character of the worship

which we offer to God. All through the

ages, from the days of the Apostles to the

present hour, the Catholic Church has set

forth the Lord's own service, the Holy

Eucharist, as the one great act of Christian

worship, and closest way of holding com-

munion with God. This is the rich

bequest, more precious than all others,

with which her Lord has endowed her,

and the frequency and reverent care with
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which we celebrate this divinely appointed

Liturgy is a mark which may be read of

all men, whereby they may perceive that

they are one with the Apostolic and

Primitive Church—one with the Church

planted in this land by its first missionaries,

and one with the Catholic Church through-

out the world and in all ages.

I have to acknowledge, with grateful thanks,

my indebtedness to the Rev. F. W. Puller, of

the Society of S. John the Evangelist, Cowley,

for many valuable suggestions and criticisms,

of which I have freely availed myself in this

treatise.

G. R. P.

S. Peter's Vicarage,

Plymouth.
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I.

THE DIVINE LAW OF SACRIFICE.

Throughout the Bible, from the beginning

to the end, sacrifice is set before us as the great

and divinely ordained means by which sinners

may approach a pure and holy God.

From the sacrifice of Abel, so graciously

accepted by God, to the present hour, God has

ever ratified His covenant of peace with His

people by sacrifice.

It is needless to adduce any proofs of this

as regards the Patriarchal or Jewish dispensa-

tions, because every one who reads the Bible

admits it.

All Christians agree on this point also, that

the sacrifices offered, derived all their virtue and

efficacy from their relation to that one Sacrifice

B
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which alone has power to take away the sins of the

world, even the perfect and all-sufificient Sacrifice

which our Lord Jesus Christ offered on the Cross

of Calvary—that they were all types and pre-

figurations of that coming Sacrifice.

But there are many Christians, worthy of

respectful consideration, who, whilst admitting

all this, believe that the law of sacrifice, which

prevailed in the Church of God from the begin-

ning, came utterly to an end when our Lord

died, and by His death made that full Atone-

ment for the sins of the whole world, which He

undoubtedly did make.

They think that in the Christian Church there

is no place for sacrifice, properly so called, and

that to speak of "altar," "sacrifice," and "priest,"

is to use erroneous and misleading terms, calcu-

lated to turn aside Christians from fixing their

whole trust for salvation on the great Atonement

for sin, once made, by our Saviour when He

died upon the Cross.

Now, if this objection had any real foundation.
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it would indeed be a strong reason for rejecting

the statement that we are still living under a

sacrificial system of religion ; for the Christian

faith absolutely centres round the perfect and

all-sufficient Sacrifice of Jesus Christ.

To fix our faith or hope of salvation on any

other basis than "Jesus Christ and Him cruci-

fied," would be practically to deny Him, and

forfeit the salvation which He purchased for us

with His own most precious Blood. But the

objection is utterly groundless. The Church,

so far from withdrawing the hearts of her chil-

dren from resting with entire faith upon the

atoning Sacrifice of Christ, believes that hers

is the only system of religion which adequately

sets forth Jesus Christ crucified, as the great

magnet of attraction, which has power to draw

all hearts to Himself.

In considering, then, the question as to

whether or not we, as Christians, are still living

under a sacrificial system, and whether the Holy

Eucharist is a real Sacrifice, in a truer and higher
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sense than existed under the Jewish law, it is

necessary that we should dismiss from our

minds certain prejudices, which are very widely

circulated, but which are grounded on ignorance

or misrepresentation of what the teaching of the

Church really is.

When we speak of a sacrifice, the minds of

many people revert to the bloody sacrifices

which were common under the Jewish law, and

fancy we are advocating the renewal on our

altars of the bloody Sacrifice of Calvary.

Such a notion is, of course, absurd and blas-

phemous, as is also the idea that we pretend to

add anything to the efficacy of Christ's Sacrifice,

which was in itself perfect, and had virtue to

redeem ten thousand worlds. We cannot add

to what is perfect.

The doctrine of the Church on this subject

may be briefly summed up under the following

heads, which are taken, almost verbatim, from

the writings of eminent bishops and divines of

the English Church.
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I. That when our Lord Jesus Christ, on the

eve of His crucifixion, took bread and said,

"This is My Body," and took wine and said,

" This is My Blood," He then, of His own free

will, offered Himself as a Sacrifice for the sins

of the world, and thus substituted Himself, the

one only saving Victim, for the Paschal Lamb

and all other Jewish sacrifices, which were but

types of Himself.

n. That what our Lord did He commanded

His Apostles to do, when He said, " Do this for

a memorial of Me."

HL That the Apostles, acting on our Lord's

authority, ordained faithful men to succeed them

in the priestly office, and to offer the same

Sacrifice which they offered, i.e. the Body and

Blood of Christ, under the forms of bread and

wine.

IV. That Jesus Christ, as the great " High

Priest of our profession," is ever re-presenting

His once offered but ever enduring Sacrifice

upon the Altar before the throne on high, and
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by it pleading for our pardon and all other

benefits of His Passion.

V. That what our Lord is ever doing in

heaven He hath given power and commandment

to all priests of the Catholic Church to do here

upon earth, viz. offer and re-present Himself, the

one saving Victim, under the outward and

visible signs of bread and wine.

Thus the worship of the Church on earth is

joined to the worship of heaven, and the Holy

Eucharist is therefore the greatest, the noblest,

the most glorious act of worship which there is,

or can be—greater than the heart of man could

have conceived, unaided by revelation. " It

enables the Church on earth to do after her

manner the same thing as her Head is doing in

heaven, commemoratively and humbly, yet really

and effectually.-^ The plea in heaven and earth

is one— " Jesus Christ and Him crucified ;

"

" The Lamb of God which taketh away the sins

of the world." The worship also is one. "Worthy

* Charge of Bishop Philpotts of Exeter, 1836, pp. 43, 44.
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is the Lamb " is the cry in heaven ;
" Worthy is

the Lamb " is the Christian's cry on earth
;

" Heaven and earth are full of Thy glory.

Glory be to Thee, O Lord Most High."

To offer up this great commemorative

Sacrifice, in which " we shew forth the Lord's

death till He come," is the distinctive glory of

the Catholic Church—her inalienable privilege.

It must, however, be clearly understood that

there is no thought or idea of offering a new

Sacrifice, but only of offering a Sacrifice in

union with the first Eucharist and the death of

the self-devoted Victim on the Cross, and as

a means of applying its merits to the souls of

individual Christians, and, indeed, to the whole

Catholic Church.

The truth and reality of the Eucharistic

Sacrifice is, of course, based upon the doctrine

ever taught by the Catholic Church in all ages—

of the real objective presence of our Lord Jesus

Christ in this Holy Sacrament. It is this truth

which raises the Holy Eucharist so infinitely
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above all other sacrifices, and makes it such a

glorious and awe-inspiring act of worship.

The Church further teaches that, in the Holy

Eucharist, we, in a heavenly and ineffable way,

feast upon our Sacrifice, and that this service is

called Holy Communion, because Jesus Christ

communicates to us, therein. His Body and

Blood, to be our spiritual food and sustenance;

or, to express it in the words of the Church, in

which " the Body and Blood of Christ are verily

and indeed taken and received by the faithful."

It is, however, with the Holy Eucharist, con-

sidered as a true Sacrifice, and the great act of

worship in the Christian Church, that these

pages are designed to deal.

It may be well here to allude to an objection

which some writers have raised to the sacrificial

character of the Holy Eucharist, on the ground

that, since it is the memorial of a Sacrifice, it

cannot itself be a Sacrifice, because a memorial

cannot be the thing of which it is a memorial.

This argument, specious at first sight, is,
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however, utterly groundless, and we might

simply ask in reply, Was not the Paschal Lamb

a real Sacrifice, and was it not also a memorial ?

" As the celebration of the Paschal Sacrifice was

a continued setting forth of the deliverance from

Egypt and of the covenant between God and

Israel then made, so is the Eucharistic Sacrifice

the continual setting forth of the death of Christ

in its eternal efficacy and abiding presence." ^

But, surely, the objection indicates a very

superficial view of the true nature of sacrifice.

The inward essence of every sacrifice, even

under the Jewish law, was its memorial cha-

racter. We are repeatedly told in the Book

of Leviticus, that both in the sacrifice of

animals and the accompanying sacrifice of fine

flour, the priest made a memorial before God.

It was a memorial of man's sin, and his utter

inability to propitiate the just and holy God

against whom he had sinned, and an act

' Dr. DSlIinger's "First Age of the Church," translated by

Oxenham, 1867, p. 236.
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showing forth in prophetic figure that all-

prevailing Sacrifice which God, in His infinite

mercy, designed and appointed, whereby, in the

fulness of time, man should be restored to

pardon and peace through the atoning Sacrifice

of His only begotten Son.

It was the inward and typical character of

the sacrifice, and strict obedience to divinely

appointed ritual, which changed a common act

into a sacrificial act acceptable to God. It was

a " memorial of God's abundant kindness,"

whereby He purposed to redeem mankind, " not

with corruptible things, but with the precious

Blood of Christ, as of a Lamb without blemish

and without spot : Who verily was foreordained

before the foundation of the world." ^ It was

a showing forth the Lord's death till He should

come in the flesh, in the Body prepared for Him.

All this, and much more, is implied in the word

avafxvr\aiQ, a strictly sacrificial word, of which

" memorial " is a very inadequate rendering.

' I Pet. i. 18-20.
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The fact, therefore, that a memorial of Christ's

death is made before the eternal Father, in the

Holy Eucharist, so far from detracting from its

sacrificial character, emphasizes it; and so clearly

has this been seen by some theologians that it

is assigned as one special reason for regarding

it as a Sacrifice. The learned Peter Lombard,

who was Archbishop of Paris in 1164, for

instance, says :
" That which is offered and

consecrated by the priest is called a sacri-

fice and oblation, because it is the memory

and re-presentation of the true Sacrifice and

Holy immolation made on the Altar of the

Cross."

The great distinction between the Jewish rite

and the Christian is this, that in the former case

there was a continuous memorial (anamnesis)

of sin, and a typical showing forth of the true

Sin Offering— in the latter is a continuous

memorial (anamnesis) of sin taken aivay, and still

being taken away, by the one saving Victim,

really present under the veils of bread and wine,
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even as He is really present in His unveiled

glory in heaven.

The word avd/uLvncng, except when applied to

the Holy Eucharist, occurs only once in the

New Testament (Heb. x. 3). "But in those

sacrifices there is a remembrance (anamnesis)

again made of sins every year." This was on

the great day of Atonement, to which the

inspired writer here refers, when a solemn con-

fession of the sins of the nation was made by

the High Priest in order that by God's great

mercy they might be pardoned. It was a

memorial made before God alone, within the

veil, and therefore away from the sight of the

people.

So also in the Holy Eucharist, the leading

idea is, that it is a memorial Sacrifice made

before God alone, in which we plead the all-

sufficient Sacrifice of His beloved Son, as the

only ground on which we ask for the forgiveness

of our sins, and all other benefits of His Passion,

not only for ourselves, but for the whole Church.
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And, indeed, this is the only sense in which

the word " anamnesis," translated in our

authorized version " remembrance," is used

both in the Old and New Testament—it always

means a "sacrificial memorial," a memorial

before God. " The sacrifices of peace-offerings

were designed to be for an avojuvrjo-fc, a memorial

before God ; " the frankincense, too, on the

shewbread, was " set in order before the Lord

every Sabbath day" for an ai-ajuvr/o-tc, "a

memorial, even an offering by fire unto the

Lord. There is no instance of its being used

to represent anything which was intended to

quicken men's remembrance—it is always to call

God to mind ; and it is this which imparts to

it its sacrificial character." ^

Doubtless it is a memorial to us also of God's

infinite mercy towards us, His sinful creatures,

as manifested in the Incarnation and self-

sacrificing life and death of Christ, and therefore

well calculated to fill our hearts with love and

' "The Divine Liturgy," Dean Luckock.
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gratitude ; but the great and grand idea is that

it is a memorial Sacrifice offered to God.

The simple truth is that as there is only one

Sacrifice which has power to take away the

sins of the world, even the atoning Sacrifice of

our Lord Jesus Christ, so all sacrifices derive

their virtue from being memorials, or pre-

figurations, or showings forth of that one

Sacrifice.

The act of our Lord in dying upon the Cross

was an act done in past time, and can therefore

be commemorated ; and He Himself in heaven,

as our great High Priest, by the presentation

of His sacred humanity, makes a memorial of

His sacrifice and death upon the Cross, and

hence the vision vouchsafed to S. John, of "the

Lamb before the throne, as it had been slain."

" In that celestial service we find the two

elements of a real presence and a com-

memorative sacrifice." ^

How, then, can it possibly be inconsistent to

' See Bishop Forbes on the 31st Article.



THE DIVINE LAW OF SACRIFICE. 15

speak of a real presence and a commemorative

offering in the Holy Eucharist, which is, as

Bishop Jeremy Taylor says, but the earthly

counterpart of the worship in heaven above ?

An objection which has sometimes been

raised against the sacrificial character of the

Holy Eucharist, seems to be grounded on an

imperfect view of the nature of Christ's Sacrifice.

It is thus stated : that Christ made no sacrifice

propitiatory in the Holy Eucharist ;
" for then

either the Sacrifice on the Cross had been void,

or the Sacrifice at the Supper imperfect and

insufficient." But what sound theologian ever

separates the successive acts of Christ's Sacrifice

from each other ? As under the ancient Jewish

law every sacrifice was first solemnly offered,

then slain by the official appointed for that

purpose, then the blood of the victim sprinkled

upon the altar by the priest, and yet these

separate and distinct acts only made up one

sacrifice, so also our Lord Jesus Christ carried

out in act, His eternal will of self-sacrifice.
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when after celebrating the Jewish Passover with

His disciples He ofifered His sacred Body and

Blood in sacrifice, under the veils of bread and

wine, and thus substituted Himself the one

saving Victim for all others which were but

His types and figures.

The crucifixion was but the second or death

stage of the same Sacrifice. And now, fulfilling

the ancient type, He, as our great High Priest,

has entered into the holy place and is pleading

for us, for whom He died, by His own precious

Blood, and thus completing and perfecting the

Sacrifice ofifered in the first Eucharist. But all

these distinct acts of our Lord are only parts

of His one oblation of Himself once ofifered.

And so also in the Holy Eucharist, which, in

obedience to our Lord's express command, His

priests offer here upon earth, no fresh sacrifice

is offered to God, but a sacrifice in perfect

union with the one Sacrifice ofifered by our

Lord in the first Eucharist—slain on the Cross

of Calvary, and ever being presented before the
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throne on high. With such a view of the one

only Sacrifice before us—and it is the view

of the Cathoh'c Church—the objections above

stated vanish into thin air.

The importance of the doctrine here advocated

can scarcely be overstated. If it is true, then,

as Christians, we are living under a divinely

appointed sacrificial system and have a true

and proper Altar, a Sacrifice, and a Priesthood,

and the whole body of the faithful is a holy

nation, a royal priesthood,^ or more correctly,

' This passage, in which Christians are called a holy nation,

a royal priesthood, is often quoted to prove that there is no

special priesthood in the Christian Church.

The utter fallacy of this argument is apparent if we consider

by whom and to whom these words were originally spoken,

for they are evidently a quotation from Exod. xix. 6, where

Moses, speaking in God's name, tells the children of Israel that

if they will obey His voice and keep His covenant they shall

be "a peculiar treasure unto Him above all people"—"a
kingdom of priests and a holy nation."

If, therefore, the words of S. Peter are valid to prove that

there are no special priests in the Christian Church, God's

words, spoken by Moses, must be equally valid to prove that

there were no special priests in the Jewish Church. But who
will maintain such a position ? This was exactly the argument

used by Korah and his company to justify their rebellion

C
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according to the Revised Version, a kingdom

and priests, not only because it is their duty to

offer themselves, soul and body, to God, which

S. Paul calls the " reasonable worship "—that

all-embracing sacrifice which comprises all acts

of prayer and praise and charity—but also

because it is their privilege to join God's priest

in offering up to the eternal Father, under out-

ward symbols, that saving Victim who alone

gives spirit and life to all our sincere, though

im.perfect acts of devotion and self-sacrifice, and

makes them acceptable to God.-^

against Moses and Aaron, for which, as we know, the terrible

judgment of God fell upon them. S. Jude speaks of some,

even in the Christian Church, who had perished in the gain-

saying of Core.

' "Every Christian," says Dr. DoUinger, "has a priestly

vocation, as every citizen of the Old Covenant had ; but the

common priesthood of Christians is more excellent and a

higher dignity, for it is also exercised in the Eucharistic Sacrifice

of the Church when the self-oblation of the believer is most

intimately united with the oblation of the person of Christ and

sustained by it. But, as besides the universal priesthood of all

Israelites, there was the special and peculiar priesthood of the

sons of Aaron and Le\i, so that one limited and completed the

other, so was it also, from the first, in the Christian Church.
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If, on the other hand, the doctrine here

advocated is not true, then we have no Altar,

no Sacrifice, no Priesthood. It is well to state

the issue clearly to avoid being misunderstood.

It is a point on which we Church people ought

to make up our minds, as on it depends the

character of the worship which we offer to God.

All Catholic devotion centres round the Holy-

Eucharist, as the one great act of Christian

worship—the Sacrifice of the New Testament,

sealed in Christ's Blood—the divinely appointed

Feast in which Christians feed upon the one

true Sacrifice, and thus have peace and com-

munion with God, through union with the one

Mediator Jesus Christ, both God and man.

All believers had the call and dignity of priests, but the office

of serving the Altar was confined to the Apostles and those they

appointed to assist them " (" First Age of the Church ").



II.

THE CONTINUITY OF THE LAW OF SACRIFICE

IN THE CHURCH OF GOD.

The Church of God is one, from the beginning

to the end. The Christian Church is but the

expansion of the Jewish, and the inference to

be drawn from this great truth is, that the

worship of the one Church in one age cannot,

in its main principles, be wholly disconnected

from the worship of the Church in other ages.

S. Paul seems clearly to indicate this truth

when he says that the " law was our school-

master to bring us unto Christ."

Whilst the sacrifices and ceremonies of the

Jewish law tended to preserve God's chosen

people from the various forms of idolatry which

prevailed around them, they also foreshadowed
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and typified that one only all-sufficient Sacrifice

which, in the fulness of time, Jesus Christ

offered on the Cross of Calvary.

If read without this key, the religious practices

of the Jews possess only an antiquarian in-

terest concerning an interesting people, during

a certain period of their history
;
but, zvzt/i this

key, they possess a living interest which can

never pass away. And if this is so— if, as all

will admit, the sacrifices and ritual ceremonies

of God's ancient law were designed to prepare

us for the Christian dispensation, as S. Paul

plainly asserts—then surely this gives us ground

for believing that the religion, for which the

Jewish law was designed to prepare us, would

be, though in a far higher way, a sacrificial

one.

And this presumption, so far from being

opposed to the teaching of Holy Scripture, is

most strongly supported by it. The amount

and weight of this testimony can only be

rightly estimated by those who have studied
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the Scriptures of the Old Testament for the

express purpose of elucidating their bearing on

Eucharistic worship, as was so ably done by

the late Archdeacon Freeman in his remarkable

essay on the " Theory of Eucharistic Worship." ^

"The sacrifices in Leviticus," says Bishop

Wordsworth of Lincoln,^ "exhibit in a clear

view the true character of Christ's Sacrifice,

No one single kind of sacrifice could have

given even a faint image of the manifold riches

of the virtue of Christ's Sacrifice. But each of

these Levitical sacrifices represents a special

aspect of the one Sacrifice, and combined

together they present to us a complete view

of the true nature of the Sacrifice of Christ."

Thus the old law was full of Christ, and "Jesus

is the end of the law, not by making void its

significances, but by fulfilling them." ^

But not only did the sacrifices under the

' See " Principles of Divine Service," by Archdeacon

Freeman, vol. ii.

' Introduction to Leviticus. ' S. Leo, ser. ix.
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old law typify and show forth the Sacrifice

of Christ, but also the perpetuation of that

Sacrifice in all its reality and saving power in

the courts of heaven above by Jesus Christ

Himself, and in the Church on earth by duly

ordained priests, acting under Him, the great

High Priest.

The three great sacrifices offered under the

law at the altar of burnt offering, were the

sacrifice of self-dedication, or the burnt offering

;

of praise and thanksgiving, or the peace offer-

ing ; of reconciliation, or the sin offering. All

these find their fulfilment in the Eucharistic

Ofiice, and are expressed in the Prayer of

Oblation. It is " the sacrifice of praise and

thanksgiving," and hence called the Eucharistic

Sacrifice ; it is the true sin offering, wherein

we plead the death of Christ for the whole

Church ; and it is therein that the Church pre-

sents herself to God in union with the Lamb

slain.^

* " If the Christian student desires to have a clear view of the
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As the full treatment of this subject is

beyond the scope of this short treatise, it will

be necessary to confine the evidence and

arguments in its support to some of the lead-

ing points which seem to prove, with over-

whelming force, that the truth and reality of

the Eucharistic Sacrifice is an essential part of

the faith of the Gospel.

various phases and divers effects of the one great Sacrifice

offered once for all upon the Cross, ... if he would rightly

apprehend how that one Sacrifice is continually represented in

the Christian Church, and how its virtue is ever communicated

to the faithful in the Holy Eucharist, he will have his desires

fully satisfied on reading the Book of Leviticus by the light of

the New Testament, and with the help of those expositions

which have been handed down from primitive times."—Bishop

Wordsworth of Lincoln, Introduction to Leviticus.



III.

THE WITNESS OF OLD TESTAMENT PROPHECY

TO THE LAW OF SACRIFICE.

A Sacrifice under the Gospel Dispensation

was the subject of distinct prophecy.

There are many passages in the writings of

the prophets which indicate that the worship

of God in Messiah's Kingdom—the Christian

Church—would be sacrificial—passages to which

it seems impossible to assign any meaning if

the idea of sacrificial worship is excluded.^

Again, it is difficult to see how the Psalms

can be used devotionally by Christians unless

we recognize the great truth that the constant

references to sacrificial worship which they

contain, receive their highest fulfilment in the

' e.£.]ei. xxxiii. i8, 22 ; Isa. Ivi. 6, 7, and Ixvi. 21.
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oblation of that adorable Sacrifice in which all

the typical sacrifices under the Jewish law

receive their complete and perfect accomplish-

ment. What meaning, for instance, in a Christian

sense, can we assign to such passages as these,

which might be multiplied tenfold : "The Lord

hear thee in the day of trouble ; . . . send thee

help from the sanctuary, and strengthen thee

out of Sion ; remember all thy offerings, and

accept thy burnt sacrifice." I will wash my

hands in innocency, O Lord, and so will I go

to Thine altar," " I will go into Thine house

with burnt offerings." " I will offer in His

dwelling an oblation with great gladness." ^

These and such-like expressions find their

suitable response in the hearts of all who see

in the Holy Eucharist a solemn oblation of

the one Sacrifice which gathers up into itself

the meaning and the virtue of all others
;
but,

without this key, it is difficult to see in what

sense Christians can use the Psalms as acts of

' Ps. XX. 1-3 ; xxvi. 6 ; 12 ; xxvii. 7.
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devotion. Yet the Psalms have been the

devotional book of the Church throughout all

the ages, showing how thoroughly she has ever

been impregnated v.'ith the idea of sacrificial

worship.

There is one passage in the Prophets, how-

ever, which points so clearly to sacrificial worship

under the Christian Dispensation, and which

has been so universally interpreted by the

Fathers of the Primitive Church, and by all

the best commentators of later times as referring

to the Holy Eucharist, that I wish to drav/ very

special attention to it.

Malachi, the last of the Prophets, in the

opening of his prophecy, speaks of a time

when the knowledge of the great Jehovah's

Name should no longer be confined to the land

of Judah or the Jewish people—when the

Temple of Jerusalem should no longer be the

one only place of sacrifice, but when He who

fiUeth heaven and earth with the majesty of

His glory should find true worshippers in every
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nation under heaven. He prophecies of a time

when the kingdom of the Messiah should be

set up, and the gospel of the kingdom should

be made known to all the nations of the earth.

The prophet then goes on to give some

details of the kind of worship which should

be offered unto God by the converted Gentile

world.

Speaking in God's Name, he says, " In every

place incense shall* be offered unto My Name,

and a pure Offering."

In the previous verse, the rejection of Jewish

sacrifices is foretold.

God does not say that offerings and sacrifices

were to come to an end under the Gospel

Dispensation, but only that He would no longer

accept Jewish sacrifices.

" I have no pleasure in you, saith the Lord

of hosts, neither will I accept an offering at

your hand." ^ They were to be rejected, not

only because of the wickedness and hypocrisy

' Mai. i. \o.
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of those who offered them, but also because

God designed to set up a pure and spotless

Sacrifice, to take the place of all Jewish sacri-

fices, which were but figures and types of the

true—a Sacrifice to be offered, not only in

Jerusalem, but in every place, for thus run the

words of the prophecy, " From the rising of the

sun even unto the going down of the same. My
Name shall be great among the Gentiles ; and

in every place incense shall be offered unto

My Name, and a pure Offering." ^

This prophecy is plain and clear, and evi-

dently refers to the Gospel Dispensation when

the Gentiles should be gathered into the

Church. It should be interpreted literally, for

as Hooker has well said, " It is a most infallible

rule in exposition of Holy Scripture, that

where a literal translation will stand, the

furthest from the literal is commonly the

worst." What, then, is the " pure Offering

"

here spoken of?

' Mai. i. II.
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The word translated " offering " (minchah),

is used in Holy Scripture to signify the offer-

ing of fine flour which was an essential adjunct

of every burnt offering under the Jewish law,

as we find in Leviticus ii. I, " When any will

offer a meat offering unto the Lord, his offer-

ing shall be of fine flour." Directions are

then given as to the way in which this

" minchah," or offering of fine flour, should

be offered unto the Lord. The priest was

commanded to take from this a memorial

and burn it upon the altar ; and we are re-

peatedly told that this oblation was a thing

most holy of the offerings of the Lord made

by fire.

" This oblation of fine flour mixed with oil

appears to have been an invariable accompani-

ment of the burnt offering, with which it was

closely associated by a portion of it being

burnt on the altar. According to Jewish

tradition, it was the meat and drink offering

which consummated the burnt offering, that
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not being considered complete until the meat

and drink offering had been offered." ^

" The song and music began not to sound,"

says Lightfoot, " till the pouring out of the

drink offering." " The song of the Lord began

when the drink offering was poured out, for

till then the offering was not perfect, because

every burnt offering was bound to have a

meat and a drink offering, or else it was not

right." 2

" So important a feature was the ' minchah,'

or meat offering of the continual daily burnt

offering, that the term ' minchah ' is not un-

frequently used of the whole morning or even-

ing sacrifice."

Thus in the daily sacrifices under the Jewish

law, that form of sacrifice under the veils of

bread and wine was shadowed forth, which was

in God's eternal purpose to supersede all other

sacrifices, and to be the great act of worship

' Willis, "Worship of the Old Covenant," pp. 159, 160.

^ Lightfoot, " Temple Service," ch. vii. s. 2.
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throughout the world in His Holy Catholic

Church, and thus fulfil the words of the prophet.

The Fathers and writers of the Primitive

Church, who have commentated on this

prophecy of Malachi, are unanimous in inter-

preting it as referring to the Holy Eucharist

;

and this has been the interpretation which

Catholic theologians have accepted as the only

true one, throughout all the ages.

The prophecy foretells, as clearly as words

can well do, that during the Gospel Dispensa-

tion, to which all learned writers refer this

prophecy, a Sacrifice answering to the "minchah,"

or offering of fine flour, should be offered in

every place amongst the converted Gentiles.

It is impossible to conceive a more non-

natural interpretation than that to which

those are driven who deny the reality of the

Eucharistic Sacrifice. They say that the

prophet only means to predict metaphorical

sacrifices, such as prayers, praises, and thanks-

givings.
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The words are too plain to bear such a

meaning. They distinctly declare that a time

should come when in every place there should

be offered unto God's name a Sacrifice, ex-

pressed by the same word as that used in

Leviticus to signify the sacrifice of fine flour

which was one of the most essential as well

as the most holy of offerings of the Lord made

by fire.

D



IV.

OLD TESTAMENT PROPHECY ON THE LAW OF

SACRIFICE INTERPRETED.

The next argument in support of the truth of

the Eucharistic Sacrifice is also drawn from

prophecy and its divinely inspired interpretation.

In the fourth verse of Ps. ex., these words

are prophetically spoken of our Lord, " The

Lord sware, and will not repent : Thou art a

Priest for ever after the order of Melchisedec."

Now all will agree, it may be presumed, upon

these two points.

First, that our blessed Lord is the subject of

this prophecy
;

and, secondly, that He is the

great High Priest of our Christian profession,

as S. Paul plainly declares, and that He is
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exercising, on our behalf, the priestly ofifice

before the throne on high.

But, if Jesus Christ is a Priest for ever, " He

must have somewhat to offer," as S. Paul

justly argues.

What, then, is the Offering or Sacrifice which

our Lord is ever offering? It is, it can be no

other than Himself— the one saving, all-

prevailing Victim, which alone has power to

take away the sins of the world and procure

for us eternal salvation. Yes, this is the great

truth which lies at the root of the doctrine

which is here advocated, that Jesus Christ, as

the great High Priest of our profession, is ever

re-presenting and offering before the eternal

Father the one true Sacrifice, of which the

death-stage was enacted in a bloody manner

upon the Cross of Calvary—not making a new

propitiation, but re-presenting that full, perfect

and sufficient Sacrifice for the sins of the whole

world, which He then and there made.

The Church does not, of course, teach that
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our risen Lord re-enacts the bloody scene of

Calvary, but only that He re-presents it—re-

pleads it on our behalf.

S. John saw, in vision, this spotless Victim

ever being offered. " I beheld," he says, " and,

lo, in the midst of the throne . . . stood a

Lamb as it had been slain." ^

What Christian can doubt but that Jesus

Christ is the saving Victim typified by " the

Lamb as it had been slain," which is ever being

thus shown forth in the true tabernacle, into

which our Forerunner is for us entered, on the

altar which is before the throne ?

But there are other truths, which of necessity

flow out of this fundamental one of Christ's

eternal priesthood. Not only is Christ a " Priest

for ever," but a Priest of a particular order.

' The Lord hath sworn," says the Psalmist, " and

will not repent : Thou art a Priest for ever

after the order of Melchisedec." ^

S. Paul is so emphatic in urging this fact,

' Rev. V. 6. ^ Ps. ex. 4.
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that he repeats it over and over again, no less

than five times. A truth so distinctly foretold

in the Psalms, and so emphatically dwelt upon

by S. Paul, must have some very special

meaning.

In order to ascertain this meaning, we are

driven to consider what it was which distin-

guished the priesthood of Melchisedec from

that of Aaron. S. Paul's argument (Heb. vii.)

clearly shows us that the priesthood of Mel-

chisedec was altogether of a higher order than

the priesthood of the Mosaic law, inasmuch as

Melchisedec blessed Levi, and received tithes

from him, in Abraham, and "without all con-

tradiction," says the Apostle, " the less is blessed

of the better."

Melchisedec steps forth in a very mysterious

way upon the historic page of Holy Scripture,

without genealogy, without any predecessors in

the order of his priesthood, and without any suc-

cessors in it, until his great antitype, Jesus

Christ, came. He, our great High Priest, like
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Melchisedec, had no predecessor in His priestly

office, nor can have any successor, for " this Man,

because He continueth ever, hath an unchange-

able priesthood," and " is made, not after the law

of a carnal commandment, but after the power

of an endless life."

Thus Melchisedec's call to the priesthood

seems to have been quite unique and miraculous,

and in this respect also he was like unto the

Son of God.

But there is one other respect in which the

priesthood of Melchisedec differed from that of

Aaron, and typified the priesthood of our Lord

—it was in the outward and visible matter of

his sacrifice.

We are told (Gen. xiv. l8), "Melchisedec,

King of Salem, brought forth bread and wine :

and he was the priest of the Most High God."

That the bread and wine thus brought forth by

Melchisedec were not produced merely for the

purpose of refreshment, as some modern writers,

following Calvin, have suggested, but for the
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purpose of sacrifice, seems evident—not only

from the fact that such an ordinary meal was

subsequently provided for (see verse 24), but

also because such an interpretation of the

passage is quite opposed to the testimony of

the Fathers of the Primitive Church, and also to

the traditional interpretation of the Church

all through the ages. I give two or three

specimens of early patristic teaching on this

point.

S. Cyprian, circa A.D. 258, says, "Likewise

in the priest Melchisedec we see the mystery

of the sacrifice of our Lord prefigured, as Holy

Scripture testifies, saying. And Melchisedec,

King of Salem, brought forth bread and wine.

But he was the priest of the Most High God and

blessed Abraham. But that Melchisedec was

a type of Christ, the Holy Spirit declares in the

Psalms, saying to the Son in the Person of the

Father, Before the morning star I begat Thee :

TIiou art a Priest for ever after the order of

Melchisedec. Which order assuredly is this,
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coming from that sacrifice, and thence descend-

ing, that Melchisedec was a priest of the Most

High God, that he offered bread and wine, that

he blessed Abraham. For who is more a Priest

of the Most High God than our Lord Jesus

Christ, who offered a sacrifice to God the Father,

and offered that same which Melchisedec had

offered, that is bread and wine, namely. His

own Body and Blood ?

" In Genesis, therefore, that the blessing of

Abraham by Melchisedec, the priest, might be

duly celebrated, the figure of the sacrifice of

Christ goes before appointed, namely, in bread

and wine, which thing the Lord accomplishing

and fulfilling, ofifered bread and the cup mixed

with wine, and He who is the fulness of truth,

fulfilled the truth of the prefigured image." ^

S. Augustine, speaking to Christ, says, " Thou

art a Priest for ever, for the Priesthood and

Sacrifice of Aaron is vanished, and what

' S. Cyprian, Ep. Ixiii., to his brother CKcilius, Oxford

translation, pp. l86, 187.
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Melchisedec brought forth when he blessed

Abraham is everywhere offered under the

Priesthood of Christ." ^ And again, " When

Melchisedec blessed Abraham, then first that

Sacrifice appeared which is now offered by

Christians throughout the world." ^

S. Jerome says of Melchisedec that, " repre-

senting Christ he offered bread and wine, and

dedicated the Christian mystery in the Body

and Blood of our Saviour." ^

Again, "Melchisedec dedicated the Sacra-

ment of Christ in a pure and simple sacrifice,

that is, bread and wine." ^

S. Athanasius, A.D. 326, says, " Melchisedec

was the first example of offering the unbloody

Sacrifice, viz. Bread and Wine, and that there-

fore it was said to our Saviour, Thou art a

Priest according to the order of Melchisedec." ^

' " De Civitate Dei," lib. xvii. cap. 17.

' Ibid., lib. xvi. cap. 22.

' "Ad Marcellum," p. 547. Paris ed. 1700.

* " Ad Evang." torn. ii. p. 571.

" S. Athanasius, " Historia de Melchisedec," torn. ii. p. 24.1.

Paris edit. 1698.
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These quotations, which might be much

enlarged, only express what was the unanimous

opinion of the early Fathers, that Melchisedec's

offering of bread and wine was a true sacrifice

and a most clear prefiguration of that Sacrifice

which his great Antitype, Jesus Christ, should,

in the fulness of time, offer, even His own Body

and Blood under the species of bread and wine.

That this interpretation of the Fathers has

also been the traditional interpretation of the

Church through all past ages, is evident from

the fact that, from a very early period, the

sacrifice of God's high priest Melchisedec, as

well as that of Abel and Abraham, is mentioned

in some of the best known and most widely

used Liturgies of the Church.-'

Moreover, the expressions used in Gen. xiv.

1 8 seem to indicate sacrificial action. Learned

men tell us that the word hotsi, translated

brought forth, is often used in Holy Scripture

' See Roman, Ambrosian, Galilean, Sarum, and other

Liturgies.
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in references to bringing forth a sacrifice ; ' and

further, that the Hebrew word vaji^ rendered

in our version and, signifies here, as in other

places of Holy Scripture, the cause, and should

be translated for, as it is, for instance, in this

same book of Genesis (xx. 37). It is so

translated in the passage before us by S.

Jerome, a thorough master of Hebrew, and

most eminent biblical scholar, who thus gives

the passage in the Vulgate :
" mini erat sacerdos,"

for he was a priest. The passage would thus

run, " Melchisedec, King of Salem, brought

forth bread and wine, for, or because, he was the

priest of the Most High God." The emphasis

laid on the priestly character of Melchisedec

is thus accounted for. The most distinctive

' See Corn, a Lapide, in loco.

* The translation of the Hebrew word van, as signifying the

cause, is common in Holy Scripture. I give two illustrations.

In Ps. xcv. it is written, "The sea is His attd (vau)

He made it ;
" the true meaning of which surely is, " The sea is

His because He made it." In Isa. Ixiv. 5 we have the same

word vati rendered for as giving the cause, " Behold, Thou art

wroth ; for we have sinned," i.e. because we have sinned."
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office of a priest is to offer sacrifice, and

Melchisedec brought forth bread and wine, as

the materials of his sacrifice, because he was

the priest of the most high God. The sacrifice

offered by Melchisedec was doubtless eucharistic

in character— a solemn act of thanksgiving

to the great God of hosts, who had given

victory to Abraham and his company, and

thus further typified the Sacrifice which Chris-

tian priests, acting under the great High Priest,

offer to God, in thanksgiving for the great

victory over sin and Satan, which our blessed

Lord wrought out for us in His adorable

Sacrifice.

Thus, although the sacrifice offered by

Melchisedec and those offered under the law,

prefigured the same thing, they differed in

their outward signs.

Under the Aaronic priesthood the Passion

and death of Christ was commonly shown

forth by slaughtered animals. The sacrifice

of Melchisedec was not bloody. It was under
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the forms of bread and wine that he

represented the Body and Blood of Christ.

But if Christ be a Priest, not according to,

the order of Aaron, but according to the

order of Melchisedec, it seems to follow

that He must have instituted some kind of

sacrifice like that which Melchisedec offered,

that is, under the elements of bread and

wine.

And to what act of our Lord does this point ?

Surely our thoughts turn at once to that solemn

evening when, as Melchisedec's great antitype.

He took bread and wine and consecrated them

to be His Body and Blood, and when He laid

upon His Apostles the solemn command to do

the same act which He had done, as a memo-

rial of Him.

It was then that, as a Priest after the order

of Melchisedec, our incarnate Lord offered

Himself to God the Father as a Sacrifice under

the forms of bread and wine.

On the next day, or rather on the same day
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according to Jewish reckoning, the self-devoted

Victim was slain upon the Cross.

Unless Christ had thus offered Himself as

a true Sacrifice, under the forms of bread and

wine, He would not have accurately fulfilled

the figure of Himself shown forth by Melchis-

edec ; and if the same Sacrifice be not con-

tinued unto the end of time, then it is difficult

to see in what way the prophecy of the

Psalmist, and the repeated assertions of S. Paul

are fulfilled, that Jesus Christ is a Priest for ever

after the order of Melchisedec.

There never was, there is not, there never can

be any sacrifice which has virtue to take away

the sins of the world and reconcile fallen man

to God, but the one Sacrifice and Oblation which

Jesus Christ offered.

All sacrifices previous to His coming in the

flesh in that Body which was prepared for Him,

were acceptable to God only because of their

relation to that one true and perfect Sacrifice of

Jesus Christ.
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It was impossible that the blood of bulls and

goats had any virtue in themselves to take away

sin, as S. Paul justly argues. It was only

because these sacrifices were types of the one

all-meritorious Sacrifice, and that all-cleansing

blood-shedding which was to come, that they

were pleasing to God. So also of Melchisedec's

offering of bread and wine. It had no virtue in

itself, apart from the Sacrifice of Christ. But it

was a most vivid type of that coming Sacrifice

which Christ, from all eternity, willed to offer to

God the Father under these outward forms,

which it was His will should be offered in His

Church by priests, acting under Him, even to

the end of time.

Our Lord Jesus Christ did not allow His

Apostles to be in any doubt as to what the

Sacrifice really was which He offered in the first

Eucharist. Of the bread which He had blessed,

He said, "This is My body ;
" and of the wine

which He had blessed, " This is My Blood. Do
this for My memorial."
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That the Apostles obeyed our Lord's com-

mand in offering up the same Sacrifice which

He offered under the same forms of bread and

wine, is a certain fact. Not only are there

frequent allusions to their having done so in the

New Testament, but S. Paul, who was not

present at the original institution, expressly

tells us that he had a special revelation from

our Lord on the subject.

It is certain also, not only that the Apostles

continued to offer up the Eucharistic Sacrifice

during their lifetime, in obedience to our Lord's

command, but also that they made provision

that this commemorative Sacrifice should be

continued in the Church of God to the end of

time. It has been, therefore, the one great act

of worship in the Church all through the ages,

from the days of the Apostles to the present

hour ; and it is this same Sacrifice which the

priests of the Catholic Church continue to offer

in the Holy Eucharist, even the Body and Blood

of Christ, under the forms of bread and wine.
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If this is not SO, in what way, it may be

asked, is Christ exercising a perpetual priest-

hood after the order of Melchisedec ? How is

the prediction of David, and the assertion of

S. Paul, fulfilled ? Bread and wine have no place

in heaven. It is on earth that this distinctive

feature of the priesthood after the order of

Melchisedec is fulfilled. The teaching of the

Church is, and has ever been, that in every

Eucharist Jesus Christ Himself is the true

Consecrator. The priests on earth only act

as His representatives— His agents. They

could not dare to do the exact acts, and use

the exact words which He used, unless by

His authority and in obedience to His com-

mand. S. Chrysostom clearly expresses the

belief of the Primitive Church on this point.

He says, " Christ is present at the Sacrament

now, who first instituted it. He consecrates

this also. It is not man that makes the Body

and Blood of Christ by consecrating the Holy

Elements, but Christ, who was crucified for us."

E
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The words arc pronounced by the lips of the

priest, but the Elements are consecrated by the

power and grace of God.

"This is," saith He, "My Body."

Thus Jesus Christ is, in every Eucharist, in

the person of His earthly representative, exer-

cising His office as " a Priest for ever after the

order of Melchisedec."



V.

THE PASCHAL LAMB, A TYPE OF THE

EUCHARISTIC SACRIFICE.

S. Paul, in evident allusion to the Holy

Eucharist, says, " Christ our Passover is sacri-

ficed for us : therefore let us keep the feast, not

with the old leaven, neither with the leaven of

malice and wickedness ; but with the unleavened

bread of sincerity and truth." ^

The Evangelists tell us that immediately our

blessed Lord had concluded the legal observ-

ance of the Jewish Passover, He celebrated the

Holy Eucharist.

If we consider the circumstances attending

the two solemn rites, we shall see that no one

figure of the Mosaic law more strictly typified

' I Cor. V. 7, 8.
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the self-oblation of Jesus as the true Lamb of

God which taketh away the sins of the world.

This will appear more clearly if we consider

some of the ritual observed at the Passover, and

its bearing on the Holy Eucharist.

I. The Paschal Lamb was sacrificed on the

evening of the fourteenth day of the first month

(Exod. xii. 6). It was immediately after cele-

brating the Passover with legal exactness that

our Lord instituted the Holy Eucharist, the

Christian Passover, to take its place.

n. The Paschal Lamb was sacrificed to com-

memorate God's mercy in causing the angel

of death to pass over the houses, ' the door-

lintels of which were sprinkled with the blood

of the victim, and the liberation of the Israelites

from Egyptian bondage.

The Holy Eucharist is offered to commemo-

rate the deliverance from eternal death of all

whose souls are sprinkled with the Blood of the

true Lamb of God, " Christ our Passover sacri-

ficed for us," and of our redemption from the
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bondage of Satan, over whom our Lord Jesus

triumphed gloriously on the Cross.

III. The Paschal Lamb was first offered in

sacrifice and then eaten. The Jews were com-

manded to eat it as pilgrims on a journey, with

loins girt, with staff in hand, and sandals on

their feet.

In the Holy Eucharist, the Body and Blood of

Christ, the true Paschal Lamb, are first offered,

and then partaken of by Christians, to nourish

and support them on their journey, as pilgrims

through this world to their true home—heaven,

our Land of Promise.

IV. The Paschal Lamb could only be eaten

by the circumcised, the legally clean, and within

the Holy City.

The Eucharistic Sacrifice can only be rightly

and profitably partaken of by the baptized,

by those purified from wilful and deadly sin

by the gift of absolution, and within the Holy

Catholic Church, the true spiritual and enduring

Jerusalem and city of the living God, the home
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of angels and archangels and all the saints and

faithful departed, into which Holy City we, as

Christians, have all been brought.

Thus we see that the Paschal Lamb was

both a sacrifice and a feast upon that sacrifice.

It was first offered and then eaten.

So, also, is it in the Holy Eucharist ; the

reality strictly answers to the figure, which it

could not do if it were not a true Sacrifice. As

a Sacrifice it is first offered upon the Altar, and

then the faithful feed upon the Victim "whose

Flesh is meat indeed, and whose Blood is drink

indeed." 1

' There are several other points of much significance con-

nected with the sacrifice of the Passover, which show how in

all its details it was an acted prophecy of the one true Paschal

Lamb. Dr. Lightfoot mentions seventeen. I draw attention

to one more. . The lamb, or the kid, which was properly called

pasach, iraVxa, or " protection," was roasted whole with two spits

thrust through it, the one lengthwise, the other transversely,

crossing the longitudinal one near the fore legs ; so that the

animal was in a manner crucified.



VI.

OUR lord's words on the sacrificial

WORSHIP OF THE CHRISTIAN CHURCH.

The first passage which claims our attention

is recorded in S. Matthew's Gospel (v. 23,

24). " If thou bring thy gift to the altar, and

there rememberest that thy brother hath

ought against thee ; leave there thy gift before

the altar, and go thy way ; first be recon-

ciled to thy brother, and then come and offer

thy gift."

These words are a clear direction as to one

of the essential moral conditions required of

all who desire to offer acceptable sacrifice. The

original word for "gift" is a sacrificial term,

and denotes a material sacrifice or offering of

any sort, as may be seen in the Book of
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Leviticus, where the same word is used in

reference to the Jewish sacrifices, e.g. Lev. i.

2, 3 ; ii. I, 7, and in numerous other places,

in which the Greek word doron is used as the

equivalent for the Hebrew word corban, and

means, in all cases, the gift or offering brought

or presented. Our Lord uses the word in the

same sense in S. Matt. viii. 4 :
" Shew thyself

to the priest, and offer the gift (or oblation)

that Moses commanded ; " and again, in chap,

xxiii. 18, "Whosoever shall swear by the altar,

it is nothing ; but whosoever sweareth by the

gift that is upon it, he is guilty."

Again, the word " Altar," which occurs in the

passage under our consideration, clearly implies

a Sacrifice and a Priesthood, for the words are

co-relative terms. It is true that our Lord was

speaking to Jews, and used the sacrificial words

with which they were familiar ; but it is also

true that these Jews were His disciples and

chosen Apostles, and designed by Him to be

His instruments in proclaiming the Gospel of
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the kingdom and setting up His Church in all

lands. The question therefore arises, did our

Lord use these words only in relation to the

Jewish Dispensation, which was so soon to pass

away, or were they spoken, by anticipation,

of the Christian Dispensation, which was de-

signed to endure unto the end of the world ?

Our Lord spoke thus in anticipation of baptism

and baptismal regeneration to Nicodemus (S.

John iii. 3-5), and of the Holy Eucharist (S.

John vi. 50-58). It is clearly a moral, and

not merely a ceremonial precept, and as such,

stands on a level with all other moral precepts

spoken by our Lord in His Sermon on the

Mount, of which this passage forms a part, and,

like all our Lord's moral teaching, is of perpetual

obligation. "It is altogether improbable," says

Mede, "that our Saviour would thus annex a

new rite to the legal sacrifices, when He was

so soon after to abolish them by His Sacrifice

upon the Cross. . . . Ergo, He intended it for

an ordinance of the kingdom of God (as the
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Scripture speaks), that is, for the Church of

His Gospel."

That the Primitive Church understood our

Lord's words as applicable to the Eucharistic

Sacrifice is absolutely certain from the writings

of all the early Fathers who have commented

on the passage.

A few quotations only are necessary to prove

this.

S. Irenaeus, the disciple of the martyr S.

Polycarp, the disciple of S. John, says :
" There-

fore this oblation of the Church, which the Lord

(by His prophet Malachi) commanded to be

offered through all the world, is accounted a

Pure Sacrifice with God, and is accepted by

Him ; not that He needs any sacrifice from

us, but because he that offers is himself

honoured in that he offers, if his offering is

accepted : for honour and affection is showed

to a king by a gift ; which our Lord, being

willing that we should offer in all simplicity

and innocency, commanded, saying, ' When
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thou bringest thy gift unto the Altar, and there

rememberest that thy brother has ought against

thee, leave thy gift before the Altar, and go and

be reconciled to thy brother, and then come

and offer thy gift '
" (lib. iv. c. 34).

TertuUian (a.D. 200) writes :
" No man who

hath a rancorous mind against his brother shall

offer his gift at the Altar, unless he returns to

patience and is first reconciled to his brother." ^

And again :
" Let us not come to God's

Altar before we have removed all differences

or offences we had contracted with our

brethren." ^

S. Cyprian (a.D. 258) says :
" Him that

comes to the Altar with dissension our Lord

repulses from the Altar, and commands him

first to agree with his brother, and then re-

turning in peace to offer his gift, because God

had no respect to the offering of Cain." ^

And all through the ages, down to the time

' Ter. "De Patientia," cap. xii.

' "De Oratione," cap. x.

' S. Cyprian, " De Unitate Ecclesia," cp. p. 198, ed. Ben.



6o OUR LORD'S WORDS ON THE SACRIFICIAL

in which we live, Christian writers have ever

treated this precept of our Lord as designed

by Him to be, not merely of temporary, but

of perpetual obligation, binding on all Chris-

tians, and as indicating a necessary condition

for their profitable participation in the Christian

sacrifice.

But if this is true, as it undoubtedly is, then

it follows that our Lord, in giving a precept

which He meant to be applicable to the

Christian Church, used words which absolutely

imply that in that Church there would be an

Altar, and therefore a Sacrifice and a Priest-

hood.

The sacrificial character of the Holy Eucharist

is further clearly indicated by the force of the

words used by our blessed Lord at its insti-

tution.

The words iised by our Lord in instituting the

Holy Eucharist xvere sacrificial words.

These words and expressions can only be

rightly understood, as has been well pointed out
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by able and learned writers, by reference to the

old sacrificial system.^

It is almost impossible to conceive that the

Apostles, brought up under that system, could

have understood our Lord's words in any other

than a sacrificial sense.

The phraseology is sacrificial throughout.

The terms " to bless," " to give thanks," " to give

or offer" (to God) "a Body," "to break bread,"

" to pour out wine " as part of a sacrificial

solemnity—" to eat bread," " to eat of a body,"

" to drink wine," nay, even " to drink blood " in

a sacrificial connection ;
" a covenant or dispen-

sation ;
" " to do or offer in remembrance " or

" to make a memorial," are all sacrificial expres-

sions ; a fact which is of course much more

evident in the original language than in a

translation. They would have been quite un-

intelligible to the Apostles had they not stood

on the vantage ground of a knowledge of the

sacrificial system of the Old Dispensation.

' See "Principles of Divine -Service," vol. ii.; by the late

Archdeacon Freeman.
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Our Lord's words would have been misleading

had they not been designed to teach, that under

the New, or Gospel Dispensation, the sacrificial

system was still to continue, though under that

new and higher condition brought in by the

oblation and death of the one saving Victim,

But whilst thus alluding to the circumstance

—surely a very remarkable and striking one

—

that all our Lord's words when He instituted

the Holy Eucharist were sacrificial, there is one

sentence which demands our very special

attention. It is the well-known one translated

in our Bibles—" This do in remembrance of

Me."-^ Now it is worthy of particular notice

that our blessed Lord used the very same words,

translated "do this," in a sacrificial sense,

immediately before instituting the Holy

Eucharist. All will admit that the Feast of the

Passover, in which a Lamb was offered and

slain, was a sacrificial feast. When our Lord

' This word is translated " offer " in more than fifty places in

the Bible in relation to sacrifice, as in Jer. xxxiii. i8.
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sent forth His two disciples to prepare for that

feast, He bade them say to the good man of

the house, "The Master saith, My time is at

hand ; I will keep the Passover at thy house

with My disciples." ^ The word here translated

" keep " is the same word as that translated " do,"

in the account of our Lord's institution of the

Eucharist, when He said, " Do this in remem-

brance of Me." It can mean nothing less than I

will partake of the sacrificial Paschal lamb at

thy house, for eating a portion of the victim was

but the consummation of the sacrifice. Is it con-

ceivable that our Lord would have used this

sacrificial word, which He had just used in

reference to the Passover sacrifice, in quite a

different sense when immediately afterwards

He used it in instituting the Holy Eucharist?

Is it not all but certain that on both occasions

He used the same word in the same sense, and

that he thus indicated that the Holy Eucharist

was a true and real Sacrifice ?

' S. Matt. xxvi. 18.
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The words, " Do this in remembrance of Me,"

said the late Bishop Hamilton of Salisbury (and

the same thing was said by his contemporary.

Bishop Philpotts of Exeter, and by innumerable

other writers, ancient and modern), are most

remarkable. " The original words of which ' Do

this ' is the translation in the English Authorized

Version mean in Alexandrine Greek, 'sacrifice

this ; ' and the other word, ' anamnesis,' is also

a sacrificial word, and signifies the offering of

a mnemosunon." ^

" Now it is easy to understand," continues

Bishop Hamilton, " how the offering of a ' mne-

mosunon ' may be useful to man, but it does not

at first sight seem to have any place in our

worship of God. And yet it is true that God

condescends to place Himself, even in this

respect, on the level with man. The testimony

of the Word of God is most distinct on this matter.

Thus the rainbow was not only a sign to man

of God's covenant of mercy with Noah, but it

' See charge of Bishop Hamilton of Salisbuiy.
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was His " mnemosunon " according to His own

revelation, when He said, " I will look upon it,

(the bow) that I may remember the everlasting

covenant between God and every living creature

of all flesh that is upon the earth." Thus again,

circumcision was the sign and token of the

covenant with Abraham, and the blood of

sacrifice was the great instrument of the Mosaic

Covenant, the sign, not only to man, but also to

God, the remembrance of its benefits and obliga-

tions to both parties of the covenant. And

with such a revelation of God's condescension

towards His people, surely, instead of our being

surprised at being told that God is willing to be

reminded of what His Son has done for us men

and for our salvation, it should seem to us to be

only according to the analogy of faith that our

Lord should, in His own person, ever present

the Sacrifice—that which was once for all

offered up to God, as a Sacrifice for ever, and

that His representatives here on earth should

also plead, in a way appointed by Himself, that

F
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same Sacrifice which the great Mediator ever-

more pleadeth in heaven.^

I repeat, says the Bishop a little further on, that

the Apostles, and those who have received the

commission from them, have ministrations en-

trusted to them through which the bread and

wine become, at Holy Communion, the Body and

Blood of Christ, and the Church present, before

the throne of grace that which is present, viz.

Christ's Body and Blood in the Sacrament, and

by such offering pleads with Christ, and through

Christ with the Father
;

or, in other words, gives

in her highest act of worship and praise and

adoration, expression to the full meaning of those

words with which we ever close our prayers,

whether supplications for ourselves or inter-

cessions for others—"through Jesus Christ our

Lord."

' See charge of Bishop Hamilton of Salisbury.
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THE EUCHARISTIC SACRIFICE PROVED FROM

THE APOSTOLIC EPISTLES.

An argument of extreme cogency in favour of

the Catholic doctrine of the Eucharistic Sacrifice

is derived from the parallelism used by S.

Paul (i Cor. X. 14-21).

To give this argument its proper force, it is

necessary to quote the passage referred to in its

entirety.

The Apostle says, " Flee from idolatry. I

speak as to wise men
;
judge ye what I say.

The cup of blessing which we bless, is it not

the communion of the Blood of Christ The

bread which we break, is it not the communion

of the Body of Christ .'' For we being many

are one Bread, and one Body : for we are all
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partakers of that one Bread. Behold Israel

after the flesh : are not they which eat of the

sacrifices partakers of the altar ? What say I

then ? that the idol is any thing, or that which is

offered in sacrifice to idols is any thing? But

I say, that the things which the Gentiles sacrifice,

they sacrifice to devils, and not to God : and I

would not that ye should have fellowship with

devils. Ye cannot drink the cup of the Lord,

and the cup of devils : ye cannot be partakers

of the Lord's Table, and of the table of devils."

Now, in this passage there is a threefold

argument in support of the reality of the

Sacrifice offered in the Holy Eucharist.

I. The Apostle institutes a comparison be-

tween the " Table of the Lord," from which the

faithful receive the Body and Blood of Christ,

and the table of the Gentiles, who sacrifice to

idols, and also between the " Table of the

Lord" and the table of the Jews, on which

they offered their victims to the true God.

The parallel here employed absolutely
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requires that the "Table of the Lord " must be

regarded as an Altar, as perfectly as was the

table of the Gentiles or the table of the Jews,

and consequently that a Sacrifice is offered

upon it, the very meaning of an altar being a

structure on which a sacrifice is offered. The

Apostle declares that as the faithful receive at

the " Table of the Lord " the Body and the

Blood of Christ, so the Jews and Gentiles par-

ticipate in the victims which they severally

offer on their respective altars.

S. Paul's comparison would be inapplicable

and meaningless if the Holy Eucharist was not

as really a Sacrifice as were the victims which

the Jews offered to the true God, or those which

the Gentiles offered to their false gods or to

devils.

The Apostle goes on to compare the effect

produced by participation in either case. He
says that a person who partakes of the victim

sacrificed to idols becomes an idolater ; and

hence he exhorts the Corinthians to fly from
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idolatry by refusing to partake of meat offered

unto idols, seeing that those who eat of the

altar are partakers of the altar, and in this way

hold communion with idols or devils. On the

other hand, those who partake of that which

is offered on the " Table of the Lord," by so

doing hold communion with God. Participa-

tion in the sacrifice offered, as the means of

holding communion with the false or the true

God to whom it is offered, is the point of the

Apostle's comparison ; without it there is, strictly

speaking, no parallel whatever.

The inference to be drawn from the Apostle's

argument is obvious, and proves that in his

mind the Holy Eucharist was as truly a Sacri-

fice as were the Jewish or heathen sacrifices

with which he compares it.
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S. PAUL'S WORDS IN THE EPISTLE TO THE

ROMANS ON THE EUCHARISTIC SACRIFICE.

The next argument, taken from Holy Scripture,

in support of the reality of the Eucharistic

Sacrifice, is derived from the words of S. Paul

(Rom. XV. 15, 16): "Nevertheless, brethren, I

have written the more boldly unto you in some

sort, as putting you in mind, because of the grace

that is given to me of God, that I should be the

minister of Jesus Christ to the Gentiles, minister-

ing (in sacrifice, R.V. marg.) the Gospel of God,

that the offering up of the Gentiles might be

acceptable, being sanctified by the Holy Ghost."

The language of this passage is sacrificial

throughout.



72 5-. PAUL'S WORDS IN

The Revised Version, by adding to the word

" ministering " the words " in sacrifice," has

brought out the full meaning of the original,

which is of exclusive sacerdotal significance.^

S. Paul, therefore, in speaking of the grace

given him by God to be "the minister of Jesus

Christ to the Gentiles," uses words which

distinctly imply the public exercise of priestly

functions. The word translated " minister," is in

the original 'leitourgon,'^ and is often used in the

Septuagint (the Greek translation of the Old

Testament) to represent the Hebrew word

"cohen," which at other times they translate

" hiereus," priest.^ Hence our English word

"hierarchy," signifying a sacerdotal or priestly

race. Had S. Paul been writing in Hebrew he

would doubtless have used "cohen," and the

words would then have stood, in English, " the

' " He does not use his common word minister, but that used

in the Epistle to the Hebrews of the Priesthood of Christ, and

applies to the priestly ministry of the Gospel another word of

exclusive sacerdotal significance."—Dr. Dollinger, " First Age

of the Church."

' XiiTOxipyhv. ' Upevs.
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priest of Jesus Christ."^ Again, the phrase,

" Offering up of the Gentiles," contains a sacri-

ficial word, "prosphora"^ or "offering," and

refers to the oblation offered in every sacrifice.

Indeed, " the Offering of the Gentiles " is used

as the name of the Eucharist by some of the

earliest Fathers. Justin Martyr, who lived in

the early part of the second century, and suffered

martyrdom under Marcus Aurelius, A.D. 165,

writes in his dialogue with Trypho the Jew:—
" But as to the Sacrifice offered by us Gentiles

in every place, that is, of the Eucharistical Bread

and Cup, the prophet foretold it in this place
"

(Malachi i. 10, 11).

And again in another place he says, " We are

the true and royal priesthood of God, as God

' The priestly character of the ministry which S. Paul claims

to have received from God is emphatically brought out by
UpovpydvvTa being added to KfiTovpyoy. It is difficult to conceive

how a priest could be better defined than that he is Xfirovpyov

Upovpyovvra, leiiourg07i hierourgonla—a public minister dis-

charging priestly duties, or to put it briefly, a liturgising

priest.—See Bishop Hickes on the " Christian Priesthood."

' Kpo<T(\>opa.



74 ^, PAUL'S JVORDS IN

Himself testifieth saying, that we ' in every place

among the Gentiles offer' up unto Him pure

and acceptable sacrifices."

Irenaeus also speaks of the Eucharist as that

Sacrifice by which the same prophet foretold

"God should be glorified among the Gentiles." ^

Similar quotations might be adduced from

the Apostolic Constitutions, and from many early

Fathers, to show that in the Primitive Church by

" the Offering of the Gentiles " was universally

understood the Eucharistic Sacrifice.

Once more, there is a distinct allusion to the

rite of .the Holy Eucharist in the concluding

words, "being sanctified by the Holy Ghost."

It was universally held in the Primitive Church

that the elements in the Holy Eucharist were

consecrated by the power of the Holy Ghost, and

hence nothing is more common in the ancient

Liturgies than the prayers of the priest to God

to send down the Holy Spirit upon himself, the

communicants, and the oblations. Without the

' S. Irenceus, Adv. Heres., lib. iv. cap. 32.
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especial presence of the Holy Ghost, S. Cyprian

thought the bread and wine could not be con-

secrated into the Body and Blood of Christ. ^

As to the form of the petition, one example

out of many may suffice. It is taken from the

Liturgy of S. Basil, " We who minister at Thy

Altar pray and beseech Thee that Thy Holy

Spirit may come upon us, and upon these gifts

which lie before Thee, and sanctify them, the

Body and Blood of Christ."

Such a prayer was in the First Prayer-book of

Edward VI. It has been restored in the

American Prayer-book and in the Scotch Com-

munion Office, and will, we hope, before long

appear again in the English Office.

This Primitive view of the action of the Holy

Ghost in the consecration of the sacred elements

in the Holy Eucharist in no way conflicts with

the statement already made and supported by

the words of S. Chrysostom, that Jesus Christ is

the real Consecrator in every Eucharist, because

' Episl. Ixv. ad Epistetum.
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nothing is clearer in Holy Scripture than the co-

operation of the Holy Ghost with our Lord Jesus

Christ in the work of man's redemption.

When our Lord, of His own free will, took our

nature upon Him, He "was conceived by the Holy

Ghost of the Virgin Mary, and was made Man ;

"

and we are expressly told in the Epistle to the

Hebrews,^ that "through the Eternal Spirit

Christ offered Himself to God."^

But whilst it is certain from the writings of

the early Fathers, and from the Primitive

Liturgies, that the Holy Eucharist was ever

regarded in the Primitive Church as the "pure

Offering" which the prophet Malachi foretold

should be offered among the Gentiles in every

place,^ and that it would therefore be consistent

with primitive teaching to regard S. Paul's

words as referring directly to the Holy Eu-

charist when he speaks of the " offering up of

the Gentiles," yet I do not urge this as S. Paul's

' Heb. ix. 14. ' Nicene Creed.

' Mai. i. xi.
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meaning in this passage. The general opinion

of learned writers, ancient and modern, is that he

means the sacrifice of the converted Gentiles was

offered up by him, as an Evangelical priest, to

God, and he prays that it may be acceptable

to Him, being not like the legal sacrifices of

beasts seasoned with salt, but like the Evan-

gelical Offering of the Holy Eucharist, sanctified

by the Holy Ghost.

I venture to submit, however, that taken in

connection with the language of the Christian

writers of the second century, and with the

terms used in the ancient Liturgies, it is clear

that S. Paul is using a metaphor well under-

stood by his readers, as borrowed from the

prayers and rites of the Holy Eucharist then

in use (Acts ii. 42), "the prayers" seeming to

indicate an early authorized form. Interpreted

in this light, the passage seems strong and

reasonable ; but divested of all allusion to the

sacrificial offering in the Holy Eucharist it

seems to lose all its force.
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To say that S. Paul is only comparing him-

self with Levitical priests, and his offering with

their bloody sacrifices, cannot be regarded as a

satisfactory or probable interpretation. The

comments of Dr. Hickes, a learned Anglican

theologian of the seventeenth century, are well

worth quoting.

"Wherefore, as the Apostle's allusion to the

Christian Offering, which was sanctified or

made holy by the descent of the Holy Ghost,

obliged him to call the converted Gentiles an

Offering or Sacrifice, and himself a ' priest of

the Gospel " in that respect ; so it proves the

Holy Eucharist to which that allusion was

made to be a proper Sacrifice, and the ministers

who offer it to be proper sacrificing priests."
^

' Dr. Hickes, vol. ii. p. loi, Anglo-Cath. Lib., Oxford.
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S. PAUL'S WORDS IN THE EPISTLE TO THE

HEBREWS ON THE EUCHARISTIC SACRIFICE.

The inspired Apostle, in writing to his Hebrew

converts, makes the plain and distinct assertion,

" We have an Altar." ^ These words, if taken

in their simple, literal, and most obvious sense

—and the context affords not the slightest

ground for taking them in any other—form a

fitting climax to the Scriptural arguments in

support of the truth and reality of the Eu-

charistic Sacrifice. As has been stated, altar,

sacrifice, and priest are co-relative terms ; and

therefore, if we have one, we must, as a matter

of course, have the other two also. Accept

what has ever been the teaching of the Catholic

' Heb. xiii. lo.
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Church in all nations and in all ages, that we

Christians have an Altar of which it is our

unspeakable privilege to be allowed to partake,

and S. Paul's words seem simple and easy to

be understood. Deny these truths, and we are

driven either to deny the express words of

S. Paul, "We have an Altar," or explain the

statement away in some forced and non-natural

manner.

The two favourite interpretations of the

Apostle's words adopted by those who say

that we Christians have not an Altar are these.

First, that S. Paul is speaking metaphorically

when he says, "We have an Altar ;

" that he does

not mean a proper material Altar upon which

an Offering or Sacrifice is made, but an improper

and metaphorical altar by way of allusion and

similitude. And might not persons who thus

try to hide a plain statement of Holy Scripture

in a fog of words, say with equal reason, that

when the same S. Paul says in another part

of this same Epistle, " We have a great High
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Priest Who is passed into the heavens ;
" " we

have not an high priest who cannot be touched

Avith the feeling of our infirmities;" "we have

such an High Priest Who is set at the right

hand of the throne of the Majesty of the

heavens," the Apostle only meant an improper

metaphorical high priest. The words which

make up the terms of the assertion are precisely

similar, "We have an Altar," "We have a

great High Priest." If one statement is to be

called metaphorical, and thus explained away,

why not the other } What limits, short of the

denial of all Scripture which does not har-

monize with our own peculiar views, can we

put to such treatment of the sacred text ?

Well may we here again refer to the great

Hooker's rule, that in interpreting Holy Scrip-

ture the most literal interpretation is commonly

the best, and the furthest from the literal the

worst. A more literal statement than this we

cannot well put together, " We have an Altar."

It is quite as plain as, " We have a great High

G
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Priest." If we take the latter literally, why not

the former? We dare not, as Christians, deny

that Christ, our great High Priest, is a more

proper High Priest than the Jewish, who was

but His shadow. Why, then, should the

Christian Altar be less a real and proper one

than the Jewish ? Why, rather, should it not

be more real and proper than the Jewish, just

as the real Victim is more real and proper than

the victims which only prefigured Him ?

But further, if a metaphorical sacrifice of

prayer and thanksgiving only is here treated

of by S. Paul, what can he mean by saying

that Jews, as such, have no right to eat of it.

A metaphorical sacrifice of praise and prayer

is not eatable, neither would such a sacrifice

require any altar. Yet S. Paul plainly speaks

of the Altar, which he says we Christians have,

in the same sense as the Jewish, with which

he compares it. If the one was a real altar,

the argument requires that the other should

be so also.
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Another interpretation which has been put

upon these words of S. Paul by those who

refuse to believe in the Eucharistic Sacrifice, is

this. " The altar of which the Apostle speaks,"

say they, " means the Cross of Christ ; and by

eating, the Apostle means believing in Him."

Now doubtless, to the eyes of faith, the Cross

may be regarded as an Altar, as being the

structure on which our blessed Lord, the one

saving Victim, freely offered Himself and

suffered death "for us men and for our salva-

tion." But the Apostle cannot be speaking of

the Cross on which our Lord died, in the

passage under our consideration ; otherwise

we are driven to the extraordinary conclusion

that the priests who serve the tabernacle have

no right to believe in Christ ! There seems to

be no possible escape from the conclusion, if

we admit the premises. If the Apostle means

to say that the Altar which we Christians have

is the Cross of Christ, and eating of this Altar

means believing in Him, then the remainder of
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the verse can have no other meaning than that

above stated, viz. that they who serve the

tabernacle, i.e. continue to trust in and observe

the Mosaic law, have no right to believe in

Christ. But who would dare to maintain such

a position ?

It is simply untrue, and therefore could not

be S. Paul's meaning. The Jewish priests and

people had the full right, privilege, and power

of believing in Christ. The announcement of

the Gospel was first made to them. They

were the first who were invited to share in

all its blessings and privileges. Our Lord

sometimes almost speaks as if He had no

mission to the Gentiles until He had first ful-

filled a message of mercy to His own people.

" I am not sent but unto the lost sheep

of the House of Israel," He says on one

occasion. The Apostles, as we read, first

laboured with exceeding zeal to gather God's

ancient people into His kingdom before they

went to the Gentiles. " It was necessary," said
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S. Paul, "that the word of God should first

have been spoken unto you ; but seeing ye put

it from you, and judge yourselves unworthy of

everlasting life, lo ! we turn to the Gentiles."

The Jews, then, not only had a right, but the

first ofifer of the right and privilege of believing

in Christ.

S. Paul's words must not, therefore, be so

interpreted as to put such a statement into His

mouth as that the Jewish priests who served

the tabernacle had no right to believe in Christ.

The only rational interpretation of S. Paul's

words is that which is the plainest and simplest.

When he says, " We have an Altar," he means

the Christian Altar, on which the Holy Eucharist

is offered. The statement which follows, that

those who serve tabernacles, i.e. who cling to

the law of Moses, after Christ, the true Sacrifice

of expiation had been offered, had no right to

partake of the Christian Altar, thus becomes

intelligible and reasonable. It simply comes

to this : No one has a right to partake of
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the Holy Eucharist who does not show such

faith in the true Sin Offering therein offered,

as to give up all other sacrifices whatever as

grounds of acceptance, and place his whole

trust and confidence, his every hope of pardon

and acceptance, in the Sacrifice of Christ

alone.

The testimony of Theodoret, one of the early

Fathers, as expressing the interpretation which

the Primitive Church put upon S. Paul's words,

is so sharp and clear that I here quote them.

Commenting on S. Paul's words, he says, " We
have an Altar much more excellent than the

old one under the law, for that was but the

shadow of this. That was an altar for sacrifices

void of reason ; but this is an Altar for spiritual

and Divine Sacrifice, of which none of the

Jewish priests could partake unless they were

first converted to faith in our Lord." ^

There is one other interpretation of S. Paul's

words which has been seriously put forward,

' Theodoret, in Heb. xiii. lo.
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which is so weak and shallow as to require but a

few words for its refutation. We are told that

when the Apostle says, " We have an Altar," he

means Christ ; and the expression is therefore

equivalent to "We have Christ." ^ Now an altar

is that special structure, whether of wood or

stone, on which a sacrifice is offered. When

Christ was stretched upon the Cross, enduring

the agony of the death to which He had devoted

Himself to make an atonement for the sins of

the world, then the Cross on which He endured

the death-stage of His self-sacrifice may be

regarded as an Altar ; but surely Christ was not

that wooden cross. He was a Priest, because

He offered Himself as a Sacrifice to the Eternal

Father; for He had, as He tells us, power to lay

down His life and power to take it again ; and

I need not bring forward arguments to prove

that He was a Sacrifice, even the one only pure

and meritorious Sacrifice. But surely He was

' This interpretation was put forward by the late Dr.

Cumming.
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not also the Cross on which He suffered. The

assertion seems absurd.

But again, if this were true, that Christ was

and is (for the Apostle speaks in the present

tense) an Altar, and that Altar the Cross, then

the converse must also be true—that the Altar

or Cross on which Christ suffered, is Christ.

We are often called upon by our holy religion

to believe things which are above reason ; but

never anything which is contrary to reason.

The assertion that when S. Paul says, " We
have an Altar," by the word Altar he means

Christ, involves conclusions which are contrary

to reason, and therefore has no claim to our

serious consideration. No, the straits to which

men are driven who try to explain away the

force of S. Paul's words, only deepens our

conviction that there is no possible way of

interpreting them consistently with right reason

and honesty, except in their plain, natural,

straightforward, and grammatical meaning,

which is, that when he says, "We have an
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Altar," he means exactly what he says, viz.

that we Christians have an Altar as well as

the Jews, that we have a Sacrifice which we

offer on our Altar as well as they, but that

those who trust in Jewish sacrifices for pardon

and acceptance, now that the one true Sacrifice

—Christ—has been offered, have no right to

partake of the Christian Sacrifice as long as

they thus continue to serve the tabernacle.

As it is the object of this treatise to keep

the arguments in favour of the reality of the

Eucharistic Sacrifice within very moderate limits,

many passages of Holy Scripture bearing on

the subject and illustrating it have been omitted,

and especially is this true as regards expres-

sions and incidental allusions in the Acts of

the Apostles and in the Epistles, all pointing

to a strong under-current of belief in the

minds of the writers, that they were still living

under a system as truly sacrificial as were the

Jews of old.

But, however imperfect and incomplete this
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thesis may appear, yet the distinct cumulative

character of the arguments taken from Holy

Scripture bearing on this subject are as strong

and clear as can be brought forward in support

of any Christian doctrine whatever—even that

of the Incarnation itself.

It is well to add that no private interpreta-

tion has been given of any passage of Holy

Scripture which has been adduced in these

pages, but that they are interpreted in close

harmony with the meaning put upon them by

the greatest saints and keenest intellects who

adorned the Primitive Church, and also, we are

thankful to add, by the most learned and

saintly writers who have, in these latter days,

lived and died in communion with that portion

of Christ's one Holy Catholic Church, commonly

called the Church of England.



X.

THE WITNESS OF THE PRIMITIVE CHURCH TO

THE SACRIFICIAL CHARACTER OF THE HOLY

EUCHARIST.

On few subjects has the testimony of the

Primitive Church and the ancient Fathers been

more clearly expressed than on the truth and

reality of the Eucharistic Sacrifice.

This has been shown, to some extent, in the

preceding pages, by quotations showing the

interpretation put upon certain passages of

Holy Scripture in primitive times. The im-

portance of this testimony, as bearing on the

doctrine and practice of the Church of England,

will be shown in a subsequent chapter.

The early Fathers, it may be well to state,

are here quoted simply as witnesses of the
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doctrine held and taught in the Primitive

Church, and as certainly expressing the mind

of that Church, on points on which they all

agree.

Now there is one most important fact which

has a very direct bearing on the subject before

us, on which all learned liturgical writers agree,

viz. that in the very earliest ages of the Church

the word "Altar" was universally used to

designate the structure, whether of wood or

stone, on which the Holy Eucharist was offered.

The learned Mede, quoted by Bingham in his

" Antiquities of the Christian Church," says it

was called " Altar " for the first two centuries,

and that the term "Table" is not to be found

in any author of those ages now remaining.

The martyr S. Ignatius, the zealous convert

and disciple of S. John the Evangelist, and also

the friend of S. Peter and S. Paul,^ uses only

' S. Gregory tells us (i. 4, Ep. 37) that he was a disciple of

S. Peter. The Apostolic Constitutions add also of S. Paul

(i. 7, c. 46). We are assured by S. Chrysostom (Horn, in S.

Ignat.) and Theoderet (Dial. i. p. 33) that he was made bishop
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the name Altar ^ in his genuine epistles. S.

Ireneus, Tertullian, and Origen, always use the

same name.

Mr. Wheatly, in his well-known Commentary

on the Book of Common Prayer, writes thus :

" Altar was the name by which the Holy Board

was constantly distinguished for the first three

hundred years after Christ
;
during all which

time it does not appear it was above once called

table, and that was in a letter of Dionysius of

Alexandria to Xystus of Rome. And when, in

the fourth century, Athanasius called it a table,

he thought himself obliged to explain the word,

to let the people know that by table he meant

altar, that being then the constant and familiar

name. Afterwards, indeed, both names come

to be promiscuously used ; the one having re-

spect to the Oblation of the Eucharist, the other

by the direction of the Apostles, and by the imposition of their

hands. S. Chrysostom says that S. Peter appointed him
bishop to govern the see of Antioch when he quitted it Iiiniself

(see note in Butler's '• Lives of the .Saints ").

' 0i/(rio(rTi7f)ioi-.
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to the participation ; but it was always placed

altar-wise in the most sacred part of the

Church, and fenced in with rails to secure it

from irreverence and disrespect." ^

This universal use of the name " Altar " in

the earliest ages of the Church shows how

completely the minds of the Primitive Chris-

tians were saturated with the idea of sacrificial

worship ; for the very meaning of the word

" altar " is a structure on which a sacrifice is

offered.

But we are not left in doubt on this point.

Passages plainly asserting or clearly implying a

firm belief in the Eucharistic Sacrifice are found

in the writings of most of the early Fathers,

including some even of the Apostolic age.^

' ''A Rational Illustration of the Book of Common Prayer,"

by Charles \Vheatly, M.A. Quoted by Mr. Humphrey, Ex-

amining Chaplain to the Bishop of London, in liis historical

explanation of the same book. Wheatly's Commentary was

commonly recommended by bishops to candidates for Holy

Orders some years ago. See also Johnson's " Unbloody

Sacrifice," vol. i. ch. 2, s. 3.

^ S. Clement, contemporary of Apostles, and probably a.d.
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To quote largely from these Fathers would

exceed the limits assigned to this treatise, and

a catena of passages from various writers,

teaching the same truth and often expressed

in very similar words, would be wearisome to

ordinary readers. In addition, therefore, to

quotations already given a few samples only

are selected from some of the most eminent of

the Fathers.

S. Cyprian, bishop and martyr, a.D. 250,

writes :
" If Jesus Christ our Lord is Himself

the Chief Priest of God the Father, and has

first offered up Himself a Sacrifice to the

Father, and has commanded this to be done

in commemoration of Himself, certainly that

priest truly discharges the office of Christ who

imitates what Christ did ; and he then offers

a full and true sacrifice in the Church to God

80 ; S. Ignatius, bishop and martyr, A.D. \oo ; S. Justin

Martyr, A.D. 163 ; S. Irenteus, A.D. 180; Tertullian, A.D. 200;

Origen, A.D. 230; S. Cyprian, A.D. 250; S. Cyril of Jerusalem,

A.D. 350; S. Ambrose, A.D. 376; S. Jerome, A.D. 378; S.

Augustine, A.D. 396 ; S. Chrysostom, A u. 398.
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the Father when he proceeds to offer it accord-

ing to what he sees Christ Himself to have

offered.

"And because we make mention of His

Passion in all sacrifices (for the Lord's is the

Sacrifice which we offer), we ought to do nothing

else than what He did. For Scripture saith,

' For as oft as ye eat this Bread and drink this

Cup, ye do shew forth the Lord's death till He

come.' As often, therefore, as we offer the Cup

in commemoration of the Lord and of His Pas-

sion, let us do what is known the Lord did." ^

The words of Theodoret on Heb. xiii. lo,

" We have an Altar," have been already quoted.

S. Cyril, of Jerusalem, A.D. 350: "Then

having sanctified ourselves by these spiritual

hymns, we call upon the merciful God to send

forth His Holy Spirit upon the gifts lying

before Him ; that He may make the bread the

Body of Christ, and the wine the Blood of

Christ ; for whatsoever the Holy Ghost has

' EpLstle Ixii. to Caecilius.
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touched is sanctified and changed. Then after

the spiritual Sacrifice is completed, the blood-

less service upon that Sacrifice of Propitiation,

we entreat God for the common peace of the

Church, for the tranquillity of the world, for

kings, for soldiers and allies, for the sick, for

the afflicted, and, in a word, for all who stand

in need of succour, we all supplicate and offer

this Sacrifice." ^

S. Augustine, A.D. 396, speaking of the Holy

Eucharist, says :
" For this Sacrifice succeeded

all those sacrifices of the Old Testament which

were immolated also as a shadow of that to

come, of which we understand that voice of the

same Mediator speaking through the prophecy

of the 39th Psalm." ^ " Sacrifice and offering

' Catechetical Lectures {Ox. Trans ), p. 275.

' In the Septuagint from which S. Augustine quoted, as in

the Vulgate, Ps. xl. in our English Version is numbered xxxix.

and the latter part of the passage is rendered "a body hast

Thou prepared Me," instead of "Mine ears hast Thou opened,"

as in our English Version. S. Paul also quotes from the

Septuagint, Heb, x. 3, and thus gives inspired authority for that

interpretation.

H
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Thou wouldest not, but a body hast thou pre-

pared me ; because for all those sacrifices and

oblations His body is offered, and is ministered

to the communicants." ^

Very many passages might be cited from the

writings of this great saint and bishop affirm-

ing the same truth.

S. Chrysostom, A.D. 396. This great bishop

and confessor, eminent alike for his saintliness

and eloquence, has so many passages in his

writings asserting in the strongest terms the

reality and greatness of the Eucharistic Sacrifice,

that it is difficult to make the most appropriate

selection. There is one passage, often quoted

by the Reformers and others, which sets forth

the teaching of the Primitive Church so fully

and clearly as to claim special attention.

" What, then," asks this great saint, " do we

not offer every day ? Certainly we do ; but to

make a memorial of His death. And this me-

morial is one, and not many. How can it be

' "De Civ. Dei," xvii. 20.
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one, and not many ? Because it has been offered

once for all, not like that sacrifice which was

carried into the Holy of Holies. For that

Jewish sacrifice had a relation to that on the

Cross, and the Eucharist has a relation to it.

For we offer always the same ; we do not offer

one sheep to-day and another to-morrow ; we

offer always the same, so that it is one Sacrifice.

Otherwise, since the Sacrifice is offered in many

places, there must be many Christs. But this

is not the case ; but there is one Christ every-

where, whole Christ here and whole Christ

there—one Body. As, therefore, He is one

Body, though offered in many places, and not

many bodies, so likewise is there one Sacrifice.

It is that High Priest of ours who has offered

the Sacrifice which cleanses us. And we offer,

even now, that Sacrifice which was then, too,

offered — the inexhaustible Sacrifice. This

happens in memory of that which then took

place, for ' Do this,' He says, ' in memory of

Me.' It is not a different Sacrifice as the High
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Priest presented in former times ; but we offer

always the same
;

or, rather, we perform a

memorial of that Sacrifice."

Other passages, equally clear and forcible,

might be quoted from the writings of other

early Fathers ; but these I have selected suffi-

ciently indicate what was the universal faith of

the Primitive Church on the subject.

I proceed to show further how completely

this faith was embodied in the Primitive

Liturgies.
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THE WITNESS OF THE PRIMITIVE LITURGIES

TO THE TRUTH AND REALITY OF THE

EUCHARISTIC SACRIFICE.

The prevailing belief of the Primitive Church

as to the truth and reality of the Eucharistic

Sacrifice is nowhere more clearly expressed

than in the Liturgies or Ofifices of Holy Com-

munion which they used.

I. " These Liturgies," says the learned Dr.

Neale, alluding to those of S. James, S. Mark,

S. Clement, S. Basil, and S. Chrysostom, " though

not composed by the Apostles and Fathers

whose names they bear, were the legitimate

development of their unwritten traditions re-

specting the Christian Sacrifice—the words,

probably, in the most important parts ; the

general tenor in all portions descending un-

changed from the Apostolic authors.
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2. " That the Liturgy of S. James is of earlier

date as to its main fabric than A.D. 200 ; that

the Clementine Office ^ is at least not later than

A.D. 260 ; that the Liturgy of S. Mark is nearly

coeval to that of S. James ; while those of

S. Basil and S. Chrysostom are to be referred

respectively to the saints by whom they pur-

port to be composed." ^

Now, in all these Liturgies, the sacrificial

character of the Holy Eucharist is most clearly

expressed. A sample taken from one of the

earliest of them, that of S. James, may suffice to

show this, and expressions equally strong may

be found in the others.

"When the hour was come that He Who

had no sin was to suffer a voluntary and life-

giving death upon the Cross for us sinners,

ill the same night that He was offisred, or rather

' Most liturgical writers consider the Liturgy of S. Clement

as the earliest committed to writing, and regard it as the norm

on which the others were based, and as, in fact, embodying the

traditional usage of the Church from the Apostolic age.

- Neale's "History of the Holy Eastern Church," vol. i.

P-3I9-
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offered up Himself, for the life and salvation of

the world :

" Then the Priest taking the Bread into his

hands, says—
"Taking Bread into His holy, immaculate,

pure, and immortal hands, looking up to heaven

and presenting it unto Thee, His God and

Father, He gave thanks, sanctified and brake

it, and gave it to His disciples and Apostles,

saying

—

" The deacons say : For the remission of sins

and for life everlasting.

" Then He says with a land voice : ^ Take, eat
;

this is My Body which is broken and given for

the remission of sins.

" The people : Amen.

" Then he takes the Cnp, and says—
' This shows that in the Primitive Church the words of

Consecration were said in an audible voice, so that the people

might know when to show their concurrence in the great act

by their loud " Amen." By this solemn "Amen," alluded to in

I Cor. xiv. 2 and by Justin Martyr, the people claim their part

in offering the Holy Sacrifice, and thus give evidence of their

being a sacerdotal race.
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" Likewise after supper He took the Cup and

mixed it with wine and water, and looking

up to heaven and presenting it to Thee, His

God and Father, He gave thanks, sanctified

and blessed it, and filled it with the Holy Ghost,

and gave it to His disciples, saying, Drink

ye all of this. This is My Blood of the New

Testament, which is shed and given for you

and for many for the remission of sins.

" T/ie people : Amen.

" Tke priest : Do this in remembrance of ' Me,'

for as oft as ye eat this Bread and drink

this Cup ye do shew forth the death of the

Son of Man and confess His Resurrection until

His coming again,

" T/ie people : O Lord, we shew forth Thy

Death and confess Thy Resurrection.

" T/ie priest: Wherefore having in remem-

brance His life-giving Passion, salutary Cross,

Death, Burial, and Resurrection on the third

day from the dead, and His Ascension into

Heaven and sitting at the Right Hand of Thee,
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His God and Father ; and His second bright

and terrible appearance when He shall come

with glory to judge the living and the dead,

and shall render to every man according to His

works ; we sinners offer to Thee, O Lord, this

tremendous and unbloody Sacrifice, beseeching

Thee, not to deal with us after our sins, nor

reward us according to our iniquities ; but ac-

cording to Thy clemency and unspeakable love

to mankind, overlook and blot out the hand-

writing that was against us Thy servants, and

grant us Thine heavenly and eternal rewards,

such as eye hath not seen nor ear heard, nor

hath entered into the heart of man, even such as

Thou hast prepared for them that love Thee."

Expressions equally strong, attesting the sac-

rificial character of the Holy Eucharist, are to

be found in the other Primitive Liturgies named

above
;

e.g. in the Liturgy of S. Mark we read :

—

" The priest signs the elements with the sign

of the Cross, saying—
" Heaven and earth are indeed full of Thy
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glory, by the manifestation of our Lord, our God

and Saviour, Jesus Christ
;
sanctify also, O God,

this Sacrifice with Thy heavenly Benediction,

by the descent of Thy Holy Spirit upon it."

And, again, in the Clementine Liturgy, the

probable norm of all Primitive Liturgies, we

read :

—

" We offer to Thee, our King and our God,

according to His Institution, this Bread and

this Cup, giving thanks to Thee through Him,

that Thou hast thought us worthy to stand

before Thee and to sacrifice unto Thee."

Now, considering that these Liturgies repre-

sent the most ancient forms of worship used

in the Christian Church—that the points in

which all agree in portions of the Church,

founded by the Apostles, but widely separated

from each other, must almost certainly have

had Apostolic authority,^ and that they were

' "Since it can hardly be doubted, says Archbishop Wake,

but that those holy Apostles and Evangelists did give some

directions for the administration of the Blessed Eucharist in

those churches ; it may reasonably be presumed that some of
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all in existence much in their present form

before the last of the first four General Councils,

A.D. 451, can there remain a doubt in the

minds of unprejudiced persons that the Holy

Eucharist was regarded in the Primitive Church

as a great and Holy Sacrifice offered to God

the Father as a memorial of the Death and

Passion of His Son Jesus Christ our Lord,

and as a means of re-presenting and pleading

that all-prevailing Sacrifice for the remission

of our sins and all other benefits of His Passion,

even as our adorable Lord, as our great High

Priest is ever re-presenting and pleading His

finished but ever-enduring Sacrifice before the

throne on high ?

those orders are still remaining in those liturgies which have

been brought down to us under their names; and that those

prayers wherein they all agree (in sense at least, if not in

words) were first prescribed in the same or like terms by those

Apostles and Evangelists ; nor would it be difficult to make a

further proof of this conjecture from the writings of the ancient

Fathers, if it were needful in this place to insist upon it."

Introduction to the translation of the Apostolic Fathers liy

Archbishop Wake.
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THE WITNESS OF THE COUNCIL OF NIC^A

TO THE TRUTH AND REALITY OF THE

EUCHARISTIC SACRIFICE.

If the promises of our adorable Lord, that " the

gates of hell should never prevail against His

Church," and that the Holy Spirit " should abide

with her for ever, to guide her into all truth,"

ever receive their full accomplishment, it surely

must be when the undivided Church speaks

with the authority which her Lord has given

her as "the pillar and ground of the truth."

That the first General Council of the then

undivided Church was truly Ecumenical is un-

disputed. The voice which came from Nicsea is

the voice of the Catholic Church throughout the

world. To that Council we owe the defence of
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our blessed Lord's divinity from the blasphemous

assaults of Arianism ; and the Creed drawn up

by that Council has been ringing out its solemn

words of dogmatic truth through all the ages

and in all parts of the Catholic Church. It is

our precious treasure to-day, and one of our

greatest safeguards against old or new heresies.

The question before us, however, is—has this

great Council of Nicaea spoken on the Eucharis-

tic Sacrifice in any way which supports the

doctrine advocated in this treatise? If it has

—" causa finita est "—the decision is conclusive

to all Catholic Christians.

Let us examine the point.

In Canon V., relating to the convening of

Synods, these words occur :
" Let our Synod be

held before Lent, that so all petty mindedness

being removed, the pure Gift may be offered to

God." ^ Who can fail to see that by the pure

Gift offered to God, allusion is made to the pure

Offering which Malachi foretold should be

' TO Supou Kadapov 7rpoa<pfpr]Tai ru &eu.
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offered in every place by the converted Gentile

Avorld ?

In Canon XL, relating to the penance to be

exacted on relapsed laity, these words occur :

"Therefore as many of them as do ingenu-

ously repent, let them, if they were formerly

communicants, spend three years amongst the

hearers ; but for two years they shall commu-

nicate with the people in prayer without being

admitted to the Oblation!' ^

In Canon XIII., concerning those who desire

Communion at the point of death, it is said :

" Let the bishops, upon examination, impart

of the Oblation to all who desire to partake of

the Eucharist at the hour of death."

In the 1 8th Canon there is, however, a

passage which still more clearly sets forth the

mind of the Council on the subject we are

considering. It is a disciplinary Canon, correct-

ing some irregular action on the part of deacons,

and runs thus :
" It has come to the knowledge

' Ilpoacj>opas.
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of the Holy and Sacied Synod that in certain

places and cities, deacons administer the

Eucharist to priests, although it is contrary to

the Canons and to custom to have the Body

of Christ distributed to those who offer the

Sacrifice by those who cannot offer it."
^

Van Espin, said by Dr. Neale to be the

greatest Canonist of his own or any other

age, remarks with truth that this Canon of

discipline proves the belief of the Council of

Nicaea in three great dogmatic truths.

1. The Council of Nicaea saw in the Eucha-

rist the Body of Christ.

2. It called the Eucharistic Service a Sacri-

fice.^

3. It concedes to bishops and priests alone

the power of consecrating.

It is evident, therefore, that the Catholic

Church has, in the first great Council, admitted

' This Canon is found in the Corpus Jures Canonici. Vide

Hefele's " Christian Councils," translated by Prebendary

Clarke.

^ Tlpo(r(pepeiv.
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by all to be truly Ecumenical, distinctly

affirmed the truth and reality of the Eucharistic

Sacrifice.

Thus the faith of the Primitive Church as to

the sacrificial character of the Holy Eucharist,

so clearly and emphatically borne witness to by

the unanimous testimony of the early Fathers,

and enshrined in the solemn Liturgies which

they used, is confirmed by the language of a

truly Ecumenical Council, and comes to us

therefore with an authority which it would

surely be presumptuous in us to resist.-^

' The second General Council confirmed the Decrees and

Canons of the Nicene Council,



XIII.

THE TEACHING OF THE CHURCH OF ENGLAND

ON THE SACRIFICIAL CHARACTER OF THE

HOLY EUCHARIST.

The Catholic Church in England, commonly

called the Church of England, is bound by the

decisions of the universal Church of Christ as

set forth in a truly Ecumenical Council.

It is on the authority of the Council of Nice,

supplemented by the Article on the Holy Ghost

in the second General Council held at Con-

stantinople, A.D. 381, that we accept the most

perfect standard of our Christian faith—the

Niccne Creed.

When the Reformers of the Church of Eng-

land, in the sixteenth century, protested against

certain teaching and practices which they

I
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conceived to be erroneous^ they did so on the

express grounds that they were contrary to

the doctrines and practices of the Primitive

Church, and they appealed from papal de-

cisions, representing, of course, only one portion

of the Catholic Church, to a true General

Council.

Such professions and appeals would have

been sheer hypocrisy had they not been pre-

pared to accept the decisions of such a Council

when duly promulged.

Special emphasis has, however, been laid in

these pages upon the faith and practice of the

Primitive Church, because the Church in Eng-

land has so repeatedly and emphatically claimed,

both in her authorized formularies, and in the

writings of her leading divines, that the Primi-

tive Church is the standard on which she has

modelled her own teaching and services—that,

in short, the principles of the Primitive Church

were the principles of the Reformation.

This principle is laid down in the very
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forefront of the Book of Common Prayer—the

Preface, where reference is made to the " godly

and decent order of the ancient Fathers ; " and

the Book is recommended, not only on the

ground of its own merits, but also " as much

agreeable to the mind and purpose of the old

Fathers."

The Book of Homilies, set forth in 1562,

breathes the same spirit and professes the same

deference to the authority of the Primitive

Church and the ancient Fathers, " when religion

was most pure—the old Primitive Church, which

was most uncorrupt and pure."

A few years later, in the Canons passed by

Convocation in 1571, it is enacted that "first

and foremost preachers shall be careful not to

preach aught to be religiously held and believed

by the people, except what is agreeable to the

doctrine of the Old and New Testament, and

what the Catholic Fathers and ancient Bishops

have gathered out of that very doctrine." ^

' Walker's "Concilia," ix. 267, and Sparrow's " Collections,"
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In Canon XXX., passed in 1603, touching the

sign of the cross, we read, " This use of the

sign of the cross in Baptism was held in the

Primitive Church, as well by the Greeks as by

the Latins, with one consent and great ap-

plause." Again, in the same Canon, " The

Church of England hath retained still the sign

of it in Baptism, following therein the Primitive

Apostolical Churches."

Canon XXXI., of the same date, begins :

" Forasmuch as the ancient Fathers of the

Church, led by the example of the Apostles,

appointed prayers and fasts to be used at the

solemn ordering of ministers
;

we, following

their holy and religious example, do constitute

and decree," etc. ^ And to bring this profession

of principle down to our own generation, we

find these words in the closing address of the

Pan Anglican Synod in 1867, at which seventy-

six bishops v>'ere present :
" Lastly, we do here

solemnly record our conviction that union will

' Canon XXXI., a d. 1633.
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be most effectually promoted by maintaining

the faith in its purity and integrity as taught

in Holy Scripture, held by the Primitive Church,

summed up in the Creeds, and affirmed by the

undisputed General Councils."

The Acts of Uniformity strongly assert the

same principle :
" Having eye and respect to

the most syncere and pure Christian Religion

taught by the Scriptures as to the usages of

the Primitive Church."^ "A very godly order,

agreable to the Word of God and the Primitive

Church." 2 " Agreable to the Word of God, and

usage of the Primitive Church,"^

If, then, we find, on clear and sufficient evi-

dence, that the sacrificial character of the Holy

Eucharist was universally held in the Primitive

Church and advocated by the ancient Fathers
;

and if, further, we find that this great truth

was endorsed by a General Council, it surely

must lead us, if we are consistent to our

' Act of Uniformity, 1549. ^ Ibid., 1552.

' Ibid., 1661.
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principles, to accept that doctrine as absolutely

true, and as a most important part of the faith

once delivered unto the saints, and a portion

of our heritage as members of the Catholic

Church located in England.

But in spite of what, to many of us, seems

overwhelming evidence in favour of the sacri-

ficial character of the Holy Eucharist by God's

two great witnesses for truth, the Bible and

the Church, yet we cannot ignore the fact that

there are many members of the Church of

England who deny this truth, and say that it

is inconsistent with the teaching contained in

the Book of Common Prayer.

Let us proceed to investigate this point, and

in doing so we naturally turn to the Com-

munion Office itself.

Is there anything in that Office inconsistent

with the doctrine that we therein offer to God

the Father a Sacrifice, in which we commemorate

the Passion and Death of His beloved Son, and

re-present that ever-enduring Sacrifice in the
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Church on earth, even as Jesus Christ, as our

great High Priest, is ever re-presenting it before

the Father in heaven ?

In order to answer this question it is neces-

sary to inquire in what the essential act of

Sacrifice consists.

" The Church of Rome," says Scudamore,^

" ascribes the consecration of the elements

solely to the recital by the priest of the words

of our Lord, ' This is My Body,' and * This is

the cup of My Blood of the New and Eternal

Testament ; the mystery of faith, which shall

be shed for you and for many for the remission

of sins.'

"

These formularies are, in the rubrics of the

Missal, expressly called the "Words of Con-

secration." The Catechism of Trent also teaches

that these are the forma consecrationis, and even

suggests that the utterance of these words at

the institution was the blessing of the elements

of which S. Matthew speaks : As if He had

' See " Notitia Eucharistica," p. 505.
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said, Taking bread He blessed it, saying, " This

is My Body." The Greeks and Orientals, how-

ever, though carefully preserving the primitive

commemoration of the institution, ascribe the

consecration rather to the Prayer of Invocation

by which God is besought to make the elements

the Body and Blood of Christ. Our Church,

wisely avoiding everything that might " minister

questions rather than godly edifying," has com-

bined both the invocation and the words of

institution in one solemn " Prayer of Conse-

cration." ^

However much, then, a Roman Catholic priest

' There is no question, says the well-known Roman Catholic

writer and archaeologist, Welby Pugio, that in the abstract the

Book of Common Prayer is exceedingly Catholic, and that

the rites of the Church of England, when solemnly adminis-

tered, are close approximations to the ancient service ; and all

theologians will admit the old priests, who used the present

Communion Service, 7uiih intention, consecrated most truly
;

and consequently, that Mass was celebrated under the new form

in hundreds of parochial and other churches long after the

accession of Elizabeth.^

' "Earnest Address by Welby Pugin, 1851.
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might find fault with our Liturgy, and deem

it inferior to his own, yet he could not, I

imagine, on the special ground of its not con-

taining the essential act of Sacrifice, object to

its validity. Of course, on the ground of its

lack of authorization by the Pope, he could

not use it ; but on the supposition that that

difficulty were removed, and the use of the

Office left open to him, there is nothing in the

service itself which need jar upon his con-

science as far as the doctrine of Sacrifice is

concerned.

As bearing on this point. Bishop Cosin says

:

" We have first the recitation of Christ's com-

mand to have His Death and Passion remem-

bered, and then we have prayer to perform it

as we ought to do. After that we have the

words of Consecration, as fully and amply as

any priest whatsoever can or may use them.

The Mass-book hath no more than we have

here ; so that to make a controversy here be-

twixt us, where none is, sounds more of the
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evil spirit—the desire of contradiction—than of

the good spirit—desire of peace and unity." ^

I use this illustration simply to show that

so far from our Communion Office being incon-

sistent with the idea of sacrifice, it would be

possible for persons holding the very strongest

doctrine on this point, to use our Office con-

sistently with his own convictions, believing,

as he would, that the essence of the sacrificial

act is contained in what is called the Canon,

or Rule, wherein God is invoked to grant that

the elements of bread and wine may become

the Body and Blood of Christ, and our Lord's

own words and acts are repeated in obedience

to the express command which He gave when

He said, " Do this for a memorial of Me."

Thus, whatever ambiguity there may be in

other parts of our English Communion Office,

as bearing on this particular doctrine of the

Commemorative Sacrifice—and I freely admit

' Bishop Cosin's " Notes on Book of Common Prayer,"

NichoU's Collection.
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that changes were made between 1549 and

1552, under the influence of foreign Protestants,

who unfortunately infested England at that

time, which did tend to obscure the doctrine
;

yet happily, God, in His providence, prevented

them from so tampering with the Liturgy as to

destroy its essential sacrificial character.

Archbishop Cranmer describes these foreigners

as " glorious and unquiet spirits, which can like

nothing but that is after their own fancy, and

cease not to make trouble when things be

most quiet and in good order. If such men

should be heard, although the Book were made

every year anew, yet it should not lack faults

in their opinion."

Under the influence, however, of these

foreigners, and some English puritanical mal-

contents, the First English Prayer-book of

1549, which was declared in the Act which

authorized its use to have been composed by

the aid of the Holy Ghost, was altered, and

the comparatively poor and imperfect Book of
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1552 was the result. I am not aware of any

evidence to show that this latter Book, in its

original form, was ever sanctioned by Convo-

cation or generally used.^ It had scarcely

been printed, and partially circulated, before

the death of Edward VI. and the accession of

Mary led to the restoration of the old Latin

Service Books.^

On the accession of Elizabeth to the throne,

in 1558, it was resolved to restore the English

Services, and the question naturally arose as

to which Liturgy should be used—that of I549>

or that of 1552. A sort of compromise was

effected. The Second Book was taken as the

' The Second Prayer-book of Edward VI. was in partial use

from Nov. i, 1552, to July, 1553, when Edward died.

In a letter to Bishop Skinner, in 1806, Bishop Horsley

said, "The alterations which were made in the Communion

Service as it stood in First Book of Edward VI., to humour the

Calvinists, were, in my opinion, much for the worse. Never-

theless, I think our present Office is very good j our form of

consecration of the elements is sufficient. I mean, that the

elements are consecrated by it, and made the Body and Blood

of Christ in the sense in which our Lord Himself said the

bread and wine were His Body and Blood."
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basis, and alterations made in it, which, in several

important respects, made it more like the First.^

One alteration, bearing on our subject, is,

that the Eucharistic vestments, as ordered in

the First Prayer-book of Edward VI., and set

aside in the Second, were restored, and the

Prayer-book, thus altered, was annexed to the

Act of Uniformity.^ The Prayer-book, thus

amended, was willingly received throughout

' It has sometimes been objected that the alterations made in

the Book of Common Prayer, in the early years of Elizabeth's

reign, were made without the authority of Convocation. It

must be borne in mind, however, that nothing was re-intro-

duced at that period which had not previously been sanctioned

by Convocation, either in the Prayer-book of 1549 or 1552.

In the first year of Queen Mary's reign, the use of these

English Service Books was abolished simply by Act of Parlia-

ment, without any reference to Church authority whatever, not

even the Pope's, for the servile Act of submission and conse-

quent reconciliation came later. To reverse the Act which

prohibited the use of the Prayer-book of 1552 by the same

authority which passed it, that of Parliament alone, was a

measure, not even in form derogatory to the independent

spiritual rights of the Church of England."" It was simply

undoing by the State what the State alone had done.

^ I Eliz. cap. 2.

* See Lord Selbome's "Defence of the Church of England,"

pp. 62, 63.
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the country, even by the vast majority of the

Romanist laity, and, as appears from the

report of the commissioners, out of 9400 clergy

who had ministered during the reign of Queen

Mary, only 189 refused to conform.

Pope Pius IV., who succeeded Paul IV. in

1559, sent his nuncio to the Queen, announcing

his approval and willingness to accept the

newly arranged Prayer-book as well as the

Communion in both kinds, if only the Queen

would acknowledge his supremacy.^

These facts are sufficient proof that even the

' Lord Coke vouches for this as an undoubted fact. " Pope

Pius," he says, "wrote a letter to the Queen, in which he did

allow the Bible and Book of Divine Service as it is now used

among us to be authentic and not repugnant to truth . . . tliat

he would also allow it unto us without changing any part so as

her Majesty would acknowledge to receive it from him, the Pope,

and by his allowance ; which her Majesty denying to do, she

was then presently, by the same Pope, excommunicated. And
this is the truth concerning Pope Pius Quartus, as / have often-

times heard avowed by the Queen herself, her own words . . .

and I have conferred with some lords that were ofgreatest reckon-

ing in the State, zuho had seen and read the letters which the

Pope had sent to that effect.''''—Speech and charge given at the

Assizes holden at Norwich, Aug. 4, 1606.
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Romanists regarded the new Book as sound in

all essential points, and therefore not incon-

sistent with the sacrificial character of the Holy-

Eucharist.

The Puritans were as usual dissatisfied,

because of the more distinct recognition of

sacramental doctrine in this revised Book ; but

it remained in use until the Puritans succeeded

in overturning Church and King in the time of

the great Rebellion.

On the accession of James I., in 1604, a new

attempt to conciliate the Puritans at the

Hampton Court Conference, failed, owing to

their arrogant demands for further alterations.

During the fifteen years of Puritan sway, the

use of the English Prayer-book was made penal

under very severe penalties, for few persecutors

were ever more relentless and cruel than these

fanatical Puritans when they had the power.

After the restoration of the monarchy, in 1660,

another attempt was made to conciliate these

Puritans at the Savoy Conference, which again
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failed, owing to their ignorant and unreasonable

demands.

In the following year the Prayer-book, as it

now stands, was passed by both Houses of

Convocation, and the Act of Uniformity, pre-

scribing its use, was passed by both Houses of

Parliament and received the Royal Assent.

As was to be expected from the character of

the really learned liturgical scholars who took

the most prominent part in this revision, the

most eminent of whom was Bishop Cosin, the

alterations made were all in a Catholic direction,

and tended to the re-assertion of truths which

had been obscured by the less learned re-

visionists of the previous century.

As bearing on our present subject, one very

important addition was made in this revision

of 1662—an addition all the more significant

from the views which we know were entertained

by the divines who introduced it.

The word " oblations " in the Prayer for the

Church Militant in the Communion Office
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omitted in the Ofifice of 1552, was restored in

1662.

It was in accordance with a very general,

though not universal custom of ancient liturgies,

that the elements which were the materials of

the Sacrifice about to be offered to God, should

be solemnly presented before their consecration.

In the Prayer-book of the Church in Scotland,

which furnished many hints to our revisers, we

find a direction introduced into the rubric that

the presbyter shall offer up the bread and wine.

There can be little doubt but that the word

"oblations" was introduced by our great

reformers in 1662, with the distinct intention

of bringing out more clearly the sacrificial

aspect of the Holy Eucharist.

Again, one of the exceptions taken by the

Puritans at the Savoy Conference was to what

we call the Ornaments Rubric, which prescribes

what are commonly termed the sacrificial vest-

ments.

" Forasmuch," said the Puritans of that day,

K
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" as this rubric seemeth to bring back the cope,

albe, etc., and other vestments forbidden by the

Common Prayer-book, 5 and 6 Edward VI., we

desire it may be left out."

The request was refused, and so the " sacri-

ficial vestments " were retained.

The displacement of the Oblation of the ele-

ments after consecration from the place it held

in the Service Book of 1549, where it stood

immediately after the Prayer of Consecration,

was a great mistake, and contrary to the usage

of all primitive liturgies.

Bishop Cosin ^ suggests that it might have

arisen from the negligence of the printer, and

says that it was the practice of Bishop Overall ^

to use the prayer in the Post Communion

Office between the consecration and the

* See Nicholls, Collection of Notes.

^ Bishop Overall drew up the sacramental portion of the

Catechism, wherein is so plainly set forth the doctrine of the

real presence of the Body and Blood of Christ in the Holy

Eucharist, and also its sacrificial character as a standing memorial

of the Sacrifice and of the death of Christ.
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administering. On this Bishop Jolly ^ remarks

that he must have thought it no breach of

the Act of Uniformity.

" The Prayer of Oblation," says Wheatly, "was

mangled and displaced at the review of 1552,

being half laid aside, and the rest of it thrown

into an improper place : as being enjoined to

be said in that part of the Office which is to

be used after the people have communicated
;

whereas it was always the practice of the

primitive Christians to use it during the act

of consecration. For the Holy Eucharist was,

from the very first institution, esteemed and

received as a proper Sacrifice, and solemnly

offered to God upon the Altar, before it

was received and partaken of by the com-

municants." ^

I need scarcely remind those who are con-

versant with Liturgical Offices that the words,

"sacrifice of praise and thanksgiving," which

' Bishop Jolly on the Eucharist.

^ Wheatly's " Rational Illustration of the Book of Common
Prayer."



132 THE TEACHING OF THE CHURCH

occur in this Prayer of Oblation, are simply

a rendering of the Latin, " Sacrificium Eucha-

risticum," and allude, not to any expressions

of praise in the service, such as the sanctus,

but to the whole action of celebrating the Holy

Eucharist itself

A very favourite argument used by those

who deny the sacrificial character of the Holy

Eucharist, is that the word " Altar," as applied

to the structure on which Holy Communion

is celebrated, does not occur in our present

Prayer-book, and that therefore, by implica-

tion, its sacrificial character is also excluded.

This objection is a fair one, and should be

fairly met. It must be admitted that the

Church of England does not set forth the

sacrificial character of the Holy Eucharist with

that distinctive clearness with which it was

most undoubtedly set forth in the Primitive

Church. She does not make it so prominent

a part of her teaching. I believe one reason

to be, that in a great reaction against some
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false notions which seemed common in the

early part of the sixteenth century—as, for

instance, that the Sacrifice of Calvary was

literally repeated at every Mass—an error, of

course, utterly repudiated by every portion of

the Catholic Church ; also probably from the

fact that the people communicated very rarely,

it was thought wise to dwell more strongly on

the Holy Eucharist as a Communion than as

a Sacrifice—the Office was therefore named

" Holy Communion," and the structure on which

the sacred elements were consecrated "the

Lord's Table." And so it is "the Lord's

Table." We wish not to do away with that most

honourable name, for it is one which is used

in Holy Scripture and the Primitive Church.

But does the use of this name prove that

we, in the Church of England, have no Altar

God forbid ! Such an admission would indeed

be to uproot and destroy our position as a true

branch of Christ's Holy Catholic Church. That

structure on which God's priests offer the Holy
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Eucharist is both an Altar and a Table—an

Altar, because of the Sacrifice offered thereon
;

a Table, because of the Feast which Christians

are allowed to have upon that Sacrifice.

S. Paul, in a passage which I have already

quoted, speaks of the heathen altar as a table

of devils. It was an altar, because they offered

sacrifices upon it ; a table, because they feasted

upon the things offered. So again, the great

altar at Jerusalem, on which, as we know, sacri-

fices were daily offered, is called repeatedly in

the Bible a table, because of the feast which

was made upon the victims offered.

In Ezek. xli. 22 we have the two words used

in speaking of the same thing. " The altar of

wood" it is said, " was three cubits high , . . and

he said unto me, This is the table that is before

the Lord." Again, in Mai. i. 7, the Prophet

says, " Ye say the table of the Lord is con-

temptible." And again in verse 12 of the same

chapter, " The table of the Lord is polluted
;

and the fruit thereof, even His meat, is
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contemptible." And in the early Church both

words are used by Christian writers. For

instance, S. Gregory Nyssen says, "This Holy

Altar at which we stand is by nature a common

stone ; but after it is consecrated to the worship

of God, and received the blessing, it becomes

an Holy Table, an unpollutable Altar, not to be.

touched by every one, but only by the priests,

and such priests as fear God." S. Jerome says,

" We pollute the Bread of God, i.e. the Body

of Christ, when we come unworthily to the

Altar ; and we declare the Table of the Lord

to be contemptible when, being impure, we

drink Pure Blood." S. Chrysostom, writing an

account of S. Lucian the Martyr, whom the

heathen tempted to eat of what was offered

unto idols, by keeping him without food until

he was almost dying, relates, that in that

extremity of hunger the fear of God withheld

the martyr's hand and made him forget nature
;

for while he beheld that polluted and execrable

table, he remembered the other tremendous table
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which was full of the Spirit, and was so enflamed

that he chose to endure and suffer all things

rather than taste of these unhallowed meats."

We see, then, that the Lord's Table was

another name for the Holy Altar, both in the

Jewish and in the early Christian Church. The

preference shown by the Church of England for

the former name no more proves that she wishes

us to think we have no Altar, than the use of

the expression by Malachi of the " Lord's

Table," in reference to the great Altar in the

Temple at Jerusalem, proves that he wished to

teach the Jews that they had no altar, which

we are sure he did not.

Viewing the Holy Eucharist as a Communion,

we properly speak of a Holy Table, or the

Lord's Table, from which we receive the Food

of immortality; but, on the other hand, looking

upon it as a Sacrifice, which it also is, we

properly speak of the Altar.

Bishop Sparrow's remarks on this point are

important, because he was one of the appointed
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revisers who helped to mould our Liturgy into

its present form. He says, " Now that no man

take offence at the word ' Altar,' let him know

that anciently both these names, 'Altar,' or ' Holy

Table,' were used for the same thing, though

most frequently the Fathers and Councils use

the word ' Altar.' And both are fit names for

that holy thing, for the Holy Eucharist, being

considered as a Sacrifice in the representation

of the breaking of the Bread and pouring forth

the Cup, doing that to the holy symbols which

was done to Christ's Body and Blood, and so

showing forth and commemorating the Lord's

death and offering upon it the same Sacrifice

that was offered upon the Cross, or ' rather the

commemoration of that Sacrifice,' it may fitly be

called an Altar which again is as fitly called an

Holy Table, the Eucharist being considered as

a Sacrament which is nothing also but a distri-

bution and application of the Sacrifice to the

several receivers."

I have already quoted, on the authority of
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Wheatly and others, a fact which has not, I

believe, been seriously questioned, that the Holy

Board was hardly ever called Table for the first

three hundred years of Christianity.

In after ages the names were used indifferently

;

but if our Puritanical friends of the present day

will push this argument respecting the name

"Altar" to undue limits, they will probably prove

more than they wish or intend. It must come

to this, that the word "Altar" having been used,

almost without exception, during the first three

hundred years after Christ, the doctrine of the

Eucharistic Sacrifice must have been believed in

and taught during all that period, when as one

of the Homilies says, " religion was most pure,

and nothing so corrupt as it hath been of late

days ; " and that afterwards, when, as they

contend, mediaeval corruption began to creep in,

the word "Table" being used the doctrine of

the Eucharistic Sacrifice was obscured. The

logical conclusion, therefore, of this argument

would be, that a doctrine which its opponents
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hold to be untrue was held by the Church in

the Apostoh'c age, and the ages immediately

following the Apostles, " when religion was

most pure," and that true doctrine began to

prevail when, on the other theory, mediaeval

corruption began to creep in, which, of course,

lands us in an absurdity.

Bishop Cosin's remarks on this subject are ne-

cessarily of great value, because he, perhaps, more

than any other man, was instrumental in giving

us our Prayer-book as we now have it. " In King

Edward's First Prayer-book," he says, " the word

'Altar' was permitted to stand as being the name

that Christians for many hundred years had

been acquainted withal. Therefore, when there

was such a pulling down of Altars, and setting up

of Tables at the beginning of Queen Elizabeth's

reign, she was fain to make an injunction to

restrain such ungodly fury (for which, S. Chrysos-

tom says, the Christians in his time would have

stoned a man to death that should have but laid

his hands upon an Altar to destroy it). For the
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word ' Table ' here stands not exclusively as if it

might not be called an Altar, but to show the

indifference and liberty of the name ; as of old

it was called Mensa Domini, as well as Altare

Domini {i.e. the Table of the Lord, or the Altar

of the Lord.)" ^

In more recent times, John Wesley states the

case thus :
" To man it is a sacred Table, where

' Some rather weak-minded persons of our day, imitating the

conduct of the Puritans, have moved the Altar from its usual

position into the body of the Church, thinking thus to change

it from an Altar into a Table. It is the t<se of a structure, not

its position, which constitutes it an Altar. If the Altar were re-

moved, not simply into the body of the Church but to the highest

of the Dartmoor Tors, or to the top of Mont Blanc, and the

consecration prayer and acts were rightly and duly said and done,

the structure on which the consecration was enacted would be

an Altar, for an Altar, it may be repeated, is that structure on

which a sacrifice is offered, and the essential act of sacrifice is

the Canon of Consecration.

By a strange coincidence, just as I had written the above

sentence, I was told that a paragraph had just appeared in the

newspapers recording the fact that a priest had actually taken

an Altar to the top of Mont Blanc and celebrated the Holy

Sacrifice thereon. Those who wish effectually to protest against

the sacrificial character of the Holy Eucharist must therefore

take a stronger course than merely moving the Altar—they must

refuse to say the words and do the act of consecration in which

the essence of offering sacrifice consists.
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God's minister is made to represent from God

his Master, the Passion of His dear Son as still

fresh and still powerful for their eternal salvation.

And to God it is an Altar, whereon man mysti-

cally presents to Him the same Sacrifice as still

bleeding and sueing for mercy." ^

But another very strong argument against

the notion that the use of the word "Lord's

Table " in our Liturgy does not exclude the idea

of Sacrifice, may be found in the fact that

throughout the vast Eastern Church, where the

doctrine of the Eucharistic Sacrifice is taught

quite as strongly and emphatically as through-

out the Western, the name Holy Table—which

also occurs in our Prayer-book—and not Altar,

is almost universally used. On this point I

cannot quote a better authority than the learned

Dr. Neale, who says, in his "History of the

Holy Eastern Church," "With respect to the

name, though /3wjUoc and Ovmaan'jplov, both

signifying Altar, are used, yet uyia Tpd-mZa

' "The Christian Sacrament."
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(Holy Table) is by far the most customary

term both in the rubrics and in theological

writings."

In the Liturgy hardly anything else occurs.

Clearly then, I think, it must be admitted that

the use of the word " Lord's Table," or " Holy

Table," in our Prayer-book, instead of " Altar,"

does not exclude the idea of sacrifice.

"Lord's Table" and "Altar" are equally

applicable to the same structure ; the one tells

us of the Sacrifice, the other of the Feast upon

the Sacrifice.

But the argument which is, perhaps, most

relied upon by those who deny the sacrificial

character of the Holy Eucharist, is derived from

one of the Thirty-nine Articles of Religion, the

Thirty-first.

I am convinced, however, that that Article,

if read and interpreted in a fair and im-

partial way, and in accordance both with

its grammatical meaning and the obvious

design for which it was written, does not at
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all impugn the true Catholic doctrine of a

real commemorative Sacrifice in the Holy

Eucharist.

The opening words of the Article show very

plainly the special error against which it is

directed.

It opens with the assertion of a great

Catholic dogma, which no well - instructed

Catholic, whether of the Eastern or Western

Church, would for a moment question, much

less deny. The words are these

—

"The Offering of Christ once made is that

perfect redemption, propitiation, and satisfaction,

for all the sins of the whole world, both original

and actual ; and there is none other satisfaction

for sin, but that alone."

Thus far all Christians are agreed. But the

Article goes on to say—and this is the part

which is supposed to militate against the

sacrificial character of the Holy Eucharist

—

" Wherefore the Sacrifices of Masses, in the which

it was commonly said, that the priest did offer



144 THE TEACHING OF THE CHURCH

Christ for the quick and the dead, to have

remission of pain or guilt, were blasphemous

fables, and dangerous deceits."

" The Article," says Mr. Palmer, in his

" Treatise on the Church," which received the

sanction of two of our archbishops, " is directed

against the vulgar and heretical doctrine of the

reiteration of Christ's Sacrifice in the Eucharist

—against the errors maintained and counte-

nanced by such men as Soto Hardinge, etc.,

who, by rejecting the doctrine of a Sacrifice by

way of commemoration and consecration, and

not literally identical with that of the Cross,

and by their crude and objectio iable mode of

expression, countenanced the vulgar error that

the Sacrifice of the Eucharist, or Mass, was in

every respect equal to that of Christ upon

the Cross, and that it was, in fact, either a

reiteration or a continuation, i.e. actively a con-

tinuation. The Article was not directed against

the doctrine of the Eucharistic Sacrifice as

explained by Bossuet, Veron, and others,
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with which we have no material fault to

find." 1

That it was the design of the Article to

combat the notion of Masses being acts of

Sacrifice apart from or supplementary to the

one Sacrifice of Christ once offered, appears

evident from the way the condemnatory clauses

of the Article are introduced.

It is the teaching that Masses are sacrifices

for sin, distinct from the Sacrifice of Christ,

which is called a blasphemous fable.

This seems plainly indicated by the wording :

" The Offering of Christ once made is that per-

fect redemption, propitiation, and satisfaction,

for all the sins of the whole world, both original

and actual ; and there is none other satisfaction

for sin, but that alone. Wherefore^' i.e. as a

consequence of this doctrine of the all-sufficiency

of Christ's Sacrifice, and of the " full and perfect

redemption, propitiation, and satisfaction which

He made"—"the sacrifices of Masses, in the

' Vide Palmer's " Treatise on the Church."
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which it was commonly said, that the priest

did offer Christ for the quick and the dead,

to have remission of pain or guilt, were blas-

phemous fables, and dangerous deceits."

The nature of the protest must have relation

to the nature of the doctrine against which it is

a protest.

It would render the Article an absurd formula

to make it string together a dogma and a

protest which have no relation to each other.

To interpret the Article fairly, therefore, and in

accordance with the rules of common sense, we

must consider the protest to be against all

impugners of "the one Oblation of Christ

finished upon the Cross," which is the title of

the Article. It strongly and emphatically

condemns any one who would pretend in

any way to supplement Christ's one Offering, or

assume to make any fresh satisfaction for sin

apart from that made by Him upon the Cross of

Calvary. But the Article is clearly not directed

against those who do not contravene this great
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Catholic verity. Now I repeat, with all the

emphasis I can speak, that Catholics who believe

in the reality and truth of the great comme-

morative Sacrifice offered to the Eternal Father

in the Holy Eucharist, do not teach, directly or

indirectly, the insufficiency of Christ's one

Oblation of Himself once offered on the Cross
;

none teach more clearly and sharply than they

do, that that glorious act had virtue to redeem

the whole world—that no act of man can add to

its value, for what is infinite cannot be added

to, and that the value of Christ's act was

infinite.

" But that Sacrifice once made," says Dr.

Pusey, in an eloquent passage in his " Eirenicon,"

" lives on in heaven. There our Lord, who shall

come down to judge as He went into heaven,

still bears the marks of the wounds which for us

and our salvation He received, effulgent with the

glory of His Godhead, irradiant with His Divine

love. There He pleads that all-atoning

Sacrifice, there for these 1800 years has He
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lived to make intercession for us, generation

after generation, yea, for each one of our sinful

race.

" But since His perpetual intercession for us

(which is an article of faith contained in

plainest words of Holy Scripture) does not

interfere with that one Atonement made upon

the Cross, neither does any pleading of that one

meritorious Sacrifice which was finished there,

in that to the Merits of that one Oblation our

dear Lord Himself adds nothing. It sufficed for

the sins of the whole world. That one Sacrifice

we plead in every ' through Jesus Christ our Lord'

with which we end each prayer. Our Lord, as we

confess to God, ' did institute, and in His holy

Gospel command us to continue, a perpetual

memory of that His precious death, until His

coming again,' that we might plead to the Father

that same Sacrifice. In the Holy Eucharist

we do in act, what in our prayers we do in

words." ^

' " Eirenicon," pp. 27, 28.
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The error aimed at in the Article does not

therefore touch us one whit more than it does

our fellow-Christians.

What we teach is (and I must plead for

indulgence in reiterating the truth so often,

seeing how frequently it is misunderstood and

misrepresented), that the death-stage of the one

perfect Sacrifice which our adorable Lord en-

dured on the Cross, is, in the Holy Eucharist,

re-presented and re-offered, not as a new Sacri-

fice or Oblation, but in nnio7i with that of the

Cross. It is a commemorative Sacrifice in

which, in Christ's own appointed way, we make

a solemn " anamnesis " or memorial of Christ's

one Sacrifice before the Father—in which we

"shew forth" and plead that Sacrifice as the

sole ground of our pardon and acceptance, and

in which the unspeakable benefits of Christ's

Blood-shedding, for the redemption and salva-

tion of the whole world, is applied to individual

souls from generation to generation, even to the

end of time.
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If people will persist in ascribing to us an

error which we wholly reject, or in confusing

our teaching with that which is condemned in

this Article, it must be because they either

wilfully misrepresent us, or because they are

mentally incapable of grasping a distinction

which is, as it appears to us, as patent as light

from darkness.

On other grounds they may, of course,

continue to assail the doctrine of the Eucha-

ristic Sacrifice, and argue against the proofs

adduced in its favour from Scripture or primi-

tive antiquity ; but after the repeated assertions

we have made, and the explanations we have

given, no one, I conceive, of common intelli-

gence and honesty, can argue against it on the

ground of its contravening the truth set forth

in the Article we are considering. It is but

fair to add that whatever popular and vulgar

errors may have existed when this Article was

written, and which are alluded to in the words

" in which it was commonly said," yet I know
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of no authorized statement of the Church of

Rome which is condemned by this Article. It

was directed against some common sayings,

not against any fully authorized standards of

doctrine. It was, as we of course know, pub-

lished before the decrees of the Council of Trent

were promulged, and therefore could not have

been directed against any statement of doctrine

set forth by that Council.

I do not see why any one who accepted the

Canons of the Council of Trent could not sign

this particular Article, because the decrees of

that Council enter a protest just as strong

against any idea of insufificiency in the one all-

atoning Sacrifice of Christ, or any derogation

of its priceless virtue. In the 22nd Session,

ch. i., we read : "He, therefore, our God and Lord,

although He was about to offer Himself once

on the Altar of the Cross unto God the Father

by means of His death, there to operate an

eternal redemption
;
nevertheless, because that

His Priesthood was not to be extinguished by
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His death, in the Last Supper on the night

on which He was betrayed, to the end that He

might leave to His own beloved Spouse, the

Church, a visible Sacrifice, such as the nature

of men requires, whereby that bloody Sacrifice

once to be accomplished on the Cross might be

represented and the memory thereof remain

even unto the end of the world, and its salutary

Virtue be applied unto the remission of those

sins which we daily commit." "Again, the

fruits of the bloody Oblation are through this

most abundantly obtained ; so far is the latter

from detracting from the former." And in the

fourth Canon of the 22nd Session it is said, " If

any one shall say that by the sacrifice of the

Mass a blasphemy is thrown upon the most

holy Sacrifice of Christ offered on the Cross,

or that it is thereby derogated from, let him

be anathema."

I am not aware of any other arguments

than those which I have adduced which can,

with any colourable reason, be drawn from
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our formularies to show their inconsistency

with the sacrificial character of the Holy-

Eucharist.^

' Without attributing any spiritual authority to her Majesty's

Privy Council, it is nevertheless interesting to note that in spite

of the evident bias of that body to a contrary judgment, they

were forced to admit that the following statements of doctrine

were legally tenable in the Church of England, and not at

variance with her authorized formularies.

As to the presence of Christ in the Holy Cotnmunion.

i. "That in the Sacrament of the Lord's Supper there is an

actual presence of the true Body and Blood of our Lord in the

consecrated bread and wine by virtue and upon the consecration,

without or external to the communicant and separately from the

act of reception by the communicant."

As to the sacrificial character of the Lord's Supper.

ii. " That the Communion Table is an Altar of Sacrifice, at

which the priest appears in a sacerdotal position at the celebra-

tion of the Holy Communion ; and that at such celebration

there is a great Sacrifice of our Lord by the ministering priest,

in which the Mediation of our Lord ascends from the Altar to

plead for the sins of men."

As to the adoration of Christ present in the IJoly Commtmion.

iii. "That adoration is due to Christ present upon the Altar

or Communion Table of the Churches in the Sacrament under

the form of bread and wine, on the ground that under their

veil is the Body and Blood of our Lord."

See judgment of the Judicial Committee of Privy Council in

Sheppard v. Bennett.
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I have not maintained that our Church has

set forth the doctrine with that sharpness and

decision its importance seems to demand, and

as it was undoubtedly set forth in the early

Liturgies.

The absence of clear and dogmatic state-

ments on the subject is a defect which we may

hope to see removed, if we ever have a revision

of our Prayer-book ; but surely we may feel

deeply thankful that the efforts which have

been made from time to time to rob us of our

priceless heritage by radically corrupting our

Liturgy have failed, and that God has, in His

merciful providence, preserved to us an Office,

which, though defective in some minor details,

enables us to teach what the Church has taught

"always, everywhere, and in all ages "—that the

Holy Eucharist is a true and real, though a

commemorative Sacrifice, in which, under the

outward forms of bread and wine we present to

the Eternal Father the One only prevailing

Victim, the true sacrificial Lamb, slain, in
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God's eternal purpose, before the foundation

of the world, and of which all other sacrifices

were but types and figures—Jesus Christ, God

and Man, the spotless Lamb of God which

taketh away the sins of the world.



XIV.

THE \YITNESS OF ENGLISH DIVINES TO THE

SACRIFICIAL CHARACTER OF THE HOLY

EUCHARIST.

It must not for a moment be thought that the

doctrine of the sacrificial character of the Holy

Eucharist is a novelty in the Church of England

arising out of the Oxford movement, as some

ill-informed people seem to regard it. On the

contrary, it has been the plain teaching of the

best and most learned divines who have adorned

the Church of England during the last three

hundred years, several of whom were engaged

in the revision of our Prayer-book and in giving

it to us in its present form. Some of these

I have already quoted, viz. Bishop Overall,

who was a member of the Hampton Court
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Conference, and Bishops Cosin and Sparrow,

who took part in the last revision in 1661. To

quote largely in support of this statement

would lead to a lengthening of this treatise

beyond the limits to which it is designed to

confine it.

I can scarcely do more, therefore, than give,

in a footnote, the names of a few of the most

eminent of our English divines who have, with

greater or less force of language, taught the

doctrine of the Eucharistic Sacrifice.^ I will

only give a few samples from the writings of

some of those divines whose names are most

familiar to us.

I give first, a quotation from the writings of

one of the greatest men who has ever adorned

the Church of England—the saintly and learned

Bishop Andrews.

' Overall, Field, Andrews, Mede, Bramhall, Cosin, Heylin,

Sparrow, Hammond, Thorndike, Jeremy Taylor, Brevint,

Patrick Bull, Beveridge, Hickes, Comber, Wilson, Nelson,

Wheatley ; and, in our own generation. Bishops Philpotts,

Hamilton, Forbes, Harold Browne, and Keble, Parry, Nealc,

Church, Liddon.



158 THE WITNESS OF ENGLISH DIVINES

" I. The Eucharist ever was, and by us is

considered both as a Sacrament and as a

Sacrifice.

"II. A Sacrifice is proper and applicable only

to Divine worship.

"III. The Sacrifice of Christ's death did suc-

ceed to the sacrifices of the Old Testament.

" IV. The Sacrifice of Christ's death is avail-

able for present, absent, living, dead (yea, for

them that are yet unborn).

"V. When we say the dead, we mean it is

available for the Apostles, martyrs, and con-

fessors, and all (because we are all members of

one Body) ; these no man will deny." ^

The following are the words of Bishop

Jeremy Taylor, who has been called the Shake-

speare of English theology :

—

" Now what Christ does in heaven He hath

commanded us to do on earth—that is, to

represent His death, to commemorate His

Sacrifice by humble prayer and thankful record

;

' Answer to Cardinal Perron.
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and by faithful manifestation and joyful

Eucharist, to lay it before the eyes of our

heavenly Father, so ministering in His Priest-

hood and doing according to His command-

ment and example ; the Church being the

image of heaven ; the priest, the minister of

Christ ; the Holy Table, being a copy of the

celestial Altar and the eternal Sacrifice of the

Lamb slain from the beginning of the world,

being always the same.

" It bleeds no more after the finishing it on

the Cross ; but it is wonderfully represented in

heaven and graciously represented here. And

the event of it is this, that as Christ, in virtue

of His Sacrifice on the Cross, intercedes for us

with His Father, so does the minister of Christ's

Priesthood here ; that the virtue of the Eternal

Sacrifice may be salutary and effectual to all

the needs of the Church, both for things

temporal and eternal.

"And, therefore, it was not without great

mystery and clear signification that our Blessed
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Lord was pleased to command the representa-

tion of His Death and Sacrifice on the Cross

should be made by breaking bread and effusion

of wine " (" Worthy Communicant," ch. i. sec. 4).

Dean Comber, " Companion to the Altar :

"

" When can we more effectually intercede with

God for the whole Church than when we

represent and show forth that meritorious

Passion on earth, by the virtue whereof our

great High Priest did once redeem and doth

ever plead for His whole Church even now that

He is in heaven ?

" This Sacrament, therefore, hath been ac-

counted the ' great intercession,' and accordingly,

all the ancient Liturgies did use such universal

intercession and supplication while this mystery

was in hand ; and in the time of S. Cyril there

was a prayer used exactly agreeing with this

of our Church. S. Chrysostom also saith, that

the priest, standing at the Altar, did offer

prayers and praises for all the world, for those

that are absent and those that are present, for
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those that were before us, and those that shall

be after us, while that Sacrifice is set forth."

Robert Nelson, whose " Book on the Fasts

and Festivals of the Church " has interested and

instructed so many of our people in the past

generation, writes :
—"When our SAVIOUR jESUS

Christ celebrated the Jewish Sacrifice of the

Passover with His disciples, a little before His

sufferings, He substituted the Sacrament of

His Body and Blood as the true Christian

Sacrifice in the room of the Passover ; and

ordained it as a rite to invocate His Father by,

instead of the manifold and bloody sacrifices

of the law, and to be a means of supplication

and address to God in the New Testament, as

they were in the Old. . . . We thereby repre-

sent to God the Father the Passion of His

Son, to the end that He may, for His sake,

according to the tenor of His covenant with

Him, be favourable and propitious to us

miserable sinners ; that as Christ intercedes

continually for us in heaven, by presenting His

M
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death and satisfaction, so the Church on earth,

in like manner, may approach the Throne of

Grace, by representing Christ unto the Father

in these holy mysteries of His Death and

Passion " (" Great Duty of frequenting the

Christian Sacrifice ").

Bishop Wilson, " Sacra Privata :

"

—

" A prayer /or priests before service begi?zs,

ktieeling at the Altar.

" May it please Thee, O God, who hast called

us to this ministry, to make us worthy to offer

unto Thee tAzs Sacrifice for our own sins, and

for the sins of Thy people.

" Upon placing the bread and zvine and zuater

upon the A Itar.

" May I atone Thee, O God, by offering to

Thee the pure and unbloody Sacrifice which

Thou hast ordained by Jesus Christ."

Holy Bible with notes :—In S. Matt. xxvi.

28, "Which is shed

—

i.e. He then, at that

instant, gave His Body and Blood a Sacrifice

for the sins of the world. He then offered as
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a Priest Himself, under the symbols of bread

and wine ; and this is the Sacrifice which His

priests do still offer. And be it observed that

Jesus Christ did this before He was appre-

hended, when He was at His own disposal

;

it was then that He offered Himself a Sacrifice

to God."

Wheatley, " Illustrations of the Common

Prayer of Consecration :
"—" And this (the

repetition of the Prayer of Consecration) is

certainly a very essential part of the service.

For during the repetition of these words the

priest performs to God the representative

Sacrifice of the Death and Passion of His

Son. By taking the bread into his hand

and breaking it, he makes a memorial to

Him of our Saviour's Body broken upon

the Cross ; and by exhibiting the wine he

reminds Him of His Blood then shed for the

sins of the world ; and by laying his hand

upon each of them, at the same time that

he repeats these words, ' Take, cat, this is
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My Body,' etc., and ' Drink ye all of this,' etc.,

he signifies and acknowledges that this com-

mennoration of Christ's Sacrifice, so made to

God, is a means instituted by Christ Himself

to convey to the communicants the benefits

of His Death and Passion. . . . For the Holy

Eucharist was, from the very first institution,

esteemed and received as a proper Sacrifice

and solemnly offered to God upon the Altar,

before it was received and partaken of by the

communicants."

Philpotts, Bishop of Exeter :
—

" The Holy

Eucharist, considered as a Sacrifice, is com-

memorative and propitiatory. Commemorative

of the one great Sacrifice consummated on

Mount Calvary, and a way of re-presenting

it as a solemn memorial to God the Father.

Propitiatory, not in the sense of making a new

Propitiation (which can never be), but in that

of obtaining the favour of God by pleading

the death of His Son 'showed forth' in this

Sacrament.
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" As, then, the Sacrifice is continuous, its

propitiatory virtue is continuous, and the fulness

of the Propitiation is pleaded for the whole

Church, whensoever' the commemoration of it

is exhibited in the Eucharist." ^

No stronger statements touching the sacri-

ficial character of the Holy Eucharist can be

found in any English divines than occur in

the writings and hymns of John and Charles

Wesley. John Wesley states the doctrine

very clearly and concisely in the following

words :

—

"We believe that there is, and always was,

in every Christian Church (whether dependent

on the Bishop of Rome or not), an outward

priesthood ordained by Jesus Christ, and an

outward sacrifice offered therein by men

authorized to act as ambassadors of Christ

and stewards of the mysteries of God." ^

Thus we see that, as in the Primitive Church

' Pastoral Letter, 1851, pp. 54, 55.

Letter to his brother-in-law, Mr. Hall.
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SO also in that portion of the one Church in

which God's providence has placed us, we have

a cloud of witnesses, composed of the most

learned and saintly men who have lived and

died in her communion, bearing testimony

to the truth and reality of the Eucharistic

Sacrifice. It fs for no new doctrine, therefore,

that we arc pleading, but for a part of that

" faith which was once delivered unto the

saints," and which has been ever held and

taught in the Catholic Church from the days

of the Apostles to the present hour. And

although, as we must sorrowfully confess, it

is a truth which has been much lost sight of

or misunderstood by our people—though it is

difficult, therefore, to remove the veil of pre-

judice which hides it from their sight, yet

the experience of the last fifty years may

well encourage us to hope that, when it is

plainly and patiently taught by our clergy,

when they with increased frequency and

reverent care offer up to the Eternal Father
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the all-prevailing sacrifice, the people will

be won to recognize their true position as a

priestly race, whose privilege it is to join in this

great act of worship, and also to seek closer

union with their Lord by feeding upon the one

adorable Sacrifice.

For one person who believed in the Holy

Eucharist as a Sacrifice and the highest act of

worship which a Christian can offer to God

fifty years ago, we believe twenty may be found

to-day ; for one Church in which the daily

Sacrifice was offered forty years ago,^ twenty

' Archdeacon Freeman, writing in 1866, and arguing that

a weekly celebration at least, on the Lord's day, is a rule of

Divine obligation in the Church, says :—^" When we come to

the Holy Eucharist, here, too, the degree of frequency, as a

law and as a mininium of celebration, is defined for us no less

certainly. That this was by universal consent and practice

'Meekly, namely, on every Lord's day or Sunday, cannot be

gainsaid. That it was on occasions administered more fre-

quently still ; that in some Churches it became, we will not

define how early, even daily ; that according to some, the

Apostles, at the very first, used it daily—is beside the present

question. The point before us is that there was no Church

throughout the world which failed, for the first three or four

hundred years, to have everywhere a roeehly celchration on the
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may be found to-day. Therefore may we thank

God and take courage. What we have lost

in time past by, the infrequency and want of

care with which the Holy Sacrifice was offered,

can never be fully estimated, for every Eucharist

rightly and duly celebrated brings down graces

Sunday, and to expect the attendance of all Christians at that

ordinance. Of this, I say, there is no doubt. The custom of

Apostolic days is perfectly clear from Acts xx. 7 and other

passages . . . and yet what do we? What is our practice?

A practice so universally adopted that the exceptions are few

and but of yesterday ; so that those who contend for and

practise the contrary are deemed visionary and righteous over

much ? Alas ! our practice may be stated in few and fatally

condemnatory words. The number of clergy in England may

be roundly stated at 20,000. Now it was lately affirmed in

a Church Review of high standing that the number who cele-

brate the Holy Communion weekly in England is 200 ; that

is to say, if this estimate be correct, that one in a hundred of

our clergy conform to the Apostolic and Church law of the

first centuries. This statement, it is true, proves to be some-

what of an exaggeration, but to what extent ? The real number

of churches where there is Holy Communion every Sunday
is, by recent returns, about 430. The number of churches

in England is at least 12,000. That is to say, that there are

in England at this moment more than eleven thousand parishes

which, judged by the rule of the Apostles, are false to their

Lord's dying command in a particular from which He left no

dispensation." See " Rites and Ritual," pp. 1,0-13. The italics

are the Archdeacon's,
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and blessings on the whole Church. On the

other hand, what we shall gain, when in every

cathedral in our land, and in every important

church in our large towns, the daily Sacrifice

is restored, yea, and in every village church

the Lord's own service is celebrated on the

Lord's own day in every week, we can never

estimate.

Our people will not so easily be drawn away

to some imperfect form of Christianity if they

realize that it is in the Church, and in the

Church alone, that they can rightly and duly

join in offering up the one great and distinctive

act of Christian worship which Christ Himself

ordained—that it is in the Church, and in the

Church alone, that they can, in wondrous

mystery, sacramentally feed upon that "living

Bread which came down from heaven to give

life unto the world."

The Church is God's creation, and no man

or number of men can create a Church, any

more than they can create a world. The one
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great act of worship in the Church is the

Eucharistic Sacrifice ordained by God Incarnate,

our Lord Jesus Christ.

No services of devotion, however well arranged

and beautiful in themselves, must be allowed

to supersede the Lord's own service ; for if, as

our Church declares, our practice to-day is to

be guided by Apostolic rule and the practice of

the Primitive Church, then the Holy Eucharist

should be offered in every Church in the land

on every Lord's day at least.

The people must also be plainly taught that,

as in Apostolic and primitive days, so also in

our own day, it is the duty of all Christians

to join in Eucharistic worship every Sunday

—

that, in short, this is their greatest obligation

and Sunday duty.

O happy day, much to be desired and

prayed for, when the children of the Church

shall realize the greatness and the glory of

their position as God's own children by adoption

and grace, and privileged to join in that great
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act of worship which Jesus Christ Himself

appointed, and where He Himself is really and

mysteriously present as Priest and Victim !

O glorious truth ! O transcendent privilege !

What shall hinder us from finding pardon and

acceptance and strength Divine if we draw near

with true hearts, in full assurance of faith, having

our hearts sprinkled from an evil conscience,

when, to the eyes of faith, Jesus Christ is

evidently set forth crucified amongst us ? when

we plead with the Eternal Father by the Body

and Blood of His beloved Son, the One True

Sacrifice ?

By God's appointment, and in God's appointed

way, we have something to offer out of ourselves,

something which can alone give spirit and life

to our services, so poor and imperfect at the best.

When we feel, as we utter the words, " Here we

offer and present unto Thee, O Lord, ourselves,

our souls and bodies, to be a reasonable, holy,

and lively sacrifice unto Thee," and then think

of ourselves as we arc, and feel oppressed with
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the sense of our unworthiness, our hearts get

kindled into new hope and new joy as we think

that we are not offering ourselves simply as we

are in ourselves, but as we are in Jesus Christ

—

that He is, in wondrous mystery, allowing us

to join ourselves to Him in this great act of

worship. Our prayers are no longer the weak

efforts of our own poor hearts, but are joined

on to the perfect prayers that issue from the

warm and loving heart of Jesus ; that we are

—

oh, wonder that such words can be truly

spoken !—worshipping the Father with Christ's

own worship, for we offer sacramentally and

ineffably the Body and Blood of Christ, that

one Pure Sacrifice which alone can obtain

redemption for us, that Pure Oblation by which

the world was to be sanctified and the Name of

the Lord made glorious amongst the Gentiles,

that Lamb of God which taketh away the sins

of the world, that spotless Victim which " liveth

and was dead, and is alive for evermore."



XV.

THE RITUAL OF THE HOLY EUCHARIST IN ITS

RELATION TO SACRIFICIAL WORSHIP.

It is not the object of this treatise to dwell

with any minuteness on the ritual of the Altar

Service, but rather to enforce the great truths

of which ritual is, or should be, the expression

and the guardian.

The adoption of ritual in Divine service

merely on aesthetic grounds, because it is pretty

or attractive, is to degrade it from the high

office which God Himself has given it, of setting

forth eternal truth by symbolic action as well

as by verbal or written proclamation, and of

impressing upon the hearts of His people the

great principle that all who would worship Him
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acceptably must do so with reverence and godly

fear. Ritual, therefore, to be healthy and

edifying, should have a dogmatic basis, and be

so regulated and disciplined as to set forth

Divine truth and promote reverence.

The ritual which God so expressly com-

manded to be observed in the sacrificial worship

of the Church under the Mosaic dispensation

meant a great deal ; it was full of Christ, and

set forth, under many kinds of sacrifice, that

one great Sacrifice which concentrated in itself

the inward meaning of all, and was their perfect

antitype and fulfilment.

Of all notions which have obtained a certain

popular hold on the minds of even many piously

disposed people, few can be conceived more

dishonouring to God's essential nature and

character than that which represents Him as, at

one period of His dealings with the children

of men, satisfied with a mere round of ritual

and ceremonial observances ; and at another

period, as displeased with any such outward
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marks of religion, as if they were opposed to

that spiritual worship which He claims.

That such a miserable and unworthy notion

of God is prevalent must, we fear, be admitted.

It shows itself in the way people sometimes

speak of the Jewish, as compared with the

Christian Dispensation ; as if, under the one,

God was satisfied and pleased with mere cere-

monial acts ; in the other, with a spiritual

worship, apart from all outward acts.

Such notions about God are surely most

unworthy of Him. God is One and unchange-

able. " He is the same yesterday, to-day, and

for ever." " With Him is no variableness,

neither shadow of turning." He never was

pleased or satisfied with mere outward forms

and ceremonies, or ritual observances for their

own sake, and irrespective of their inward

meaning and the spiritual state of those who

offered them.

They were pleasing in His sight as acts of

homage and obedience to Him, and as typifying
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the one great Sacrifice, one day to be offered,

which alone has power to take away sin.

All the sacrifices and ritual observances which

God laid upon His ancient people were full of

deep spiritual meaning. They were, it is true,

but shadows of good things to come in under

a better and more enduring covenant ; but

they also prefigured those great spiritual truths

and prepared men for their reception.

If, indeed, it could be clearly shown that

reverent and careful attention to what we may

call the externals of religion involved, as a

necessary consequence, the giving up or putting

in the background those vital truths of our holy

religion which tell us of the necessity of having

our hearts, with all their desires and affections,

consecrated to God and His service—of putting

our whole trust and confidence in the incarna-

tion and atoning Sacrifice of our adorable

Lord Jesus Christ, and of seeking peace and

reconciliation with God through Him only,

and eternal intercommunion with the ever-
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blessed Trinity through union with Him, the

one great Mediator between God and man—if

it could be proved that careful attention to

outward acts of public worship, or, as it is

conveniently called, the ritual of religion, in-

volved such a sacrifice as this, then should we

say, away with it, let us have nothing to do with

it if it obscures Christ ; if it leads us to place our

trust on anything save Jesus Christ and Him

crucified, then we repeat, away with it. Nothing

must be allowed to come as a barrier between

man and his Saviour
;
nothing must be allowed

to favour the notion that anything short of real

devotion of the heart to God and His service,

and an entire faith and trust in the merits of

Christ, can be pleasing or acceptable to God.

It is difficult even to imagine a really thoughtful

and reasonable man supposing that God—the

all-seeing and heart-searching God—could be

satisfied with anything short of the devotion of

the whole man—body, soul, and spirit. Might

it not be said with reverence, and yet with

N
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confidence, that to suppose that there is any real

inconsistency or incongruity between spiritual

religion, and even the most minute attention to

the outward acts of devotion, would be almost

like charging God with inconsistency or change

of character ?

Whilst we know, from reading the Old

Testament Scriptures, that God Himself gave

the most scrupulously minute directions as to the

ritual to be observed by His ancient people, in

offering those sacrifices which were types and

figures of the one true Sacrifice, yet we are

equally sure, from the same divinely inspired

source, that no outward acts of religion were

acceptable to Him if not accompanied with the

inward devotion of the heart.

Now, one great principle of God's will, as set

forth in the Holy Scriptures, is this : the keeping

alive a knowledge of Himself and of all the

important truths which He designed man should

believe and act upon by means of certain

outward ordinances which He Himself set up

—
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things done that man can see and take part in

doing.

That this principle of symbolic worship

underlies all the sacrifices, all the ordinances,

and all the ritual ordained by God under the

Mosaic law, is undeniable.

The Holy Catholic Church of Christ, under

the guidance of the Holy Ghost ever dwelling in

her, has retained the same divinely sanctioned

principle in her one great act of worship—the

Holy Eucharist.

In that Divine service, when duly celebrated

with such ritual as the Church has in every age

sanctioned, every article of the Christian faith,

necessary to salvation, is set forth and pro-

claimed by word or sacred symbol.

Thus, in every celebration of the Holy

Eucharist, the Church verifies the title which

the Holy Ghost has given her—" the pillar and

ground of the truth."

We, as members of the Catholic Church in

England, do not seek to excuse or palliate the
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introduction of ritual on the ground that it

means little or nothing, and may therefore be

tolerated ; but we advocate it because we

believe it means something, and something of

very great importance, even the safeguarding

and showing forth of vitally important doctrine,

and the promotion of that deep reverence with

which we should ever approach God in worship

or seek closer union with Him. The introduc-

tion of Catholic ritual in celebrating the Holy

Eucharist is, therefore, the inevitable sequence of

the acceptance of Catholic doctrine. Religious

faith and feeling must find their suitable out-

ward expression.

Faith must be made objective and aggressive,

or it will die ; it can only reach the soul of man

through the bodily organs, and therefore the

Church, instinct with Divine Wisdom, has

enshrined and expressed it in ritual which men

can see, as well as in teaching which men can

hear, and thus it lives and wins its way.

It is not for nothing that confessors have
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been found to suffer, patiently and bravely,

obloquy and persecution in defence of that

reverent care and solemn symbolic ritual in

celebrating the Holy Eucharist, which is a part

of our Catholic inheritance.

When a priest offers the Holy Sacrifice which

our Lord so emphatically commanded His

Apostles, and in them their successors in the

priestly office to do ; when He said, " Do this for

My memorial," we believe that he performs the

greatest and most awfully solemn act which

mortal man can be called upon to do. He acts

as the representative of Jesus Christ, our great

High Priest, He says the same words and does

the same acts as Jesus Christ did. As Jesus

Christ then offered His Body and Blood, and

therefore Himself, as a Sacrifice, to make an

atonement for the sins of the world, under the

veils of bread and wine, so every duly ordained

priest offers the same Sacrifice under the same

outward veils, whenever he celebrates the Holy

Eucharist. He speaks and acts as the agent of
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Christ, and by the authority and power which

Christ has given him.

The act is the act of Jesus, for all the reality

and virtue is from Him. He is the true Con-

secrator. He does on earth, by the act of His

priest, what He is ever, as our great High Priest,

doing in heaven—re-presenting, and thus making

solemn memorial before the Father, of His one

ever-enduring Sacrifice.

And can we conceive that mortal man can be

called upon to perform a greater or more solemn

act than this, or one more calculated to humble

in the very dust every priest who has the duty

laid upon him of exercising this ministration ?

To consider merely himself is an impossibility

to the Christian at any time ; how much less in

the Holy Eucharist ? Well, therefore, surely is

it that the Church, realizing these great truths,

should act upon the principle laid down by S.

Paul, when he says, " Let all things be done

decently and in order." ^ We do not, in the

' I Cor. xiv. 40. Our word " decently, ' as now in common
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affairs of this life, if we are wise, do the most

important acts which we have to perform in a

careless or random sort of way, but with much

forethought, attention, and care.

Ritual means the application of this principle

to the worship of God, which is surely the highest

and most important of our duties here below.

Ritual, like any other good gift of God, may of

course be open to abuse, and become extravagant

and unmeaning ; but such excesses commonly

arise from the fads and fancies of individuals, and

not from the rules and usages of the Church.

" But the abuse of a thing doth not take away

the lawful use of it," as says the thirtieth Canon of

1603 ; and " it was not the purpose of the Church

of England," as the Canon goes on to say, " to

reject the Churches of Italy, France, Spain,

Germany, and such-like Churches in all things

use, does not express the force of the original daxviJ-ovus, which

is better rendered by such words as gracefully^ becomingly, or

beautifully. Koto To'|iy strictly means according io arranged

order, and is often used in reference to soldiers arranged in order

of battle.
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which they held and practised—that it doth with

reverence retain those ceremonies which doth

neither endanger the Church of God, nor ofifend

the minds of sober men ; and only departed

from them in those particular points wherein they

were fallen both from themselves in their ancient

integrity and from the Apostolic Churches which

were their first founders."

These words surely indicate that it was not

the intention of the Church of England to

abrogate any usages which are innocent, primi-

tive, and Catholic, but rather to retain and, in

some instances, to enjoin them.

Now, there are certain points of ritual which

are undoubtedly primitive, which have always

been retained and observed in the Catholic

Church, and, as expressions of Divine truth, are

therefore reverently retained in the Church of

England.

I will select but a few instances.

I. The position of the Celebrating

Priest.—First, as having a direct bearing on
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the subject, let us consider what has been

the practice of the Church from the earliest

ages, as to the position of the priest in cele-

brating the Holy Eucharist, and especially

during the act of consecration, and its doctrinal

significance.

The usage of the Church has ever been for

the celebrating priest, in this solemn act, to

stand, as was directed in the first reformed

Prayer-book, and before it was tampered with

by foreign sectaries, "before the midst of the

Altar," or, as it is now commonly expressed

among us, to take the eastward position. It will

add weight to this point if I state the custom

and its doctrinal significance in the words of a

very able and learned divine—the late Arch-

deacon Freeman of Exeter.

After alluding to what he called "the most

incorrect practice of the celebrating priest

standing at the north end," and giving some

reasons which he conceived had led to this

uncatholic and unseemly innovation, he says:

—
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" But the consecration should always take

place at the middle of the Holy Table. The

position thus prescribed by unbroken rule for

consecration, is by no means unimportant. By

it is signified and expressed the solemn Oblation

and sacrificial representation made by the cele-

brant, after the example of Christ—leading the

people, and carrying them with him in the

action. For the primitive view of the institu-

tion, recognized in every ancient Communion

Service, is, that when our blessed Lord ' took

bread, and blessed, and brake it,' He thereby, in

a deep mystery, presented before God, through

the medium of the element which He had

chosen, the Sacrifice of His Body. That

Sacrifice was to be consummated, indeed, on

the morrow ; or rather, by Jewish reckoning,

at a later hour on the same day ; but was

already, in a mystery and by the yielding up

of His own will, begun in operation. This is

implied by the exact and expressive language

of the institution. This is My Body which is
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being given,^ or broken ;
^ My Blood which is

being shed for you. Here, too, it was that He

could say of the bread and wine. This is My
Body, My Blood ; because these had, as being

the medium through which they were offered,been

mysteriously, as regards virtue or power, identi-

fied therewith. And what the celebrant does,

at any celebration, is to imitate in his humble

measure, and as Christ ordained, the action of

Christ. In order to do this, it is important, and

has ever been the custom of the Church, that

he should stand at the midst of the Holy Table,

as one leading a common action for all."
^

Thus the position of the priest, in celebrating

the Holy Mysteries, is not only an important

link in the chain which binds us on to the rest

of the Catholic Church, in all ages and in all

countries, and thus shows our continuity with

the past, but also gives evidence to the great

truth, that in the Holy Eucharist a solemn

" Rites and Ritual,'' by Archdeacon Freeman, pp. 73, 74.
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Sacrifice is offered to God, in which, whilst we

show forth and commemorate the passion and

death of His dear Son, we also join our great

High Priest in re-presenting before the throne

on high, in a way which He Himself has or-

dained, the one saving Victim which taketh

away the sins of the world.

n. EucHARisTic Vestments.—The use of

special vestments by the clergy in celebrating

the Divine Liturgy, to mark it off from all

other services as the great act of Christian

worship, has been the rule of the Church all

through the ages down to the present time.

There are two facts recorded in history which

show that the Apostles themselves did not

hesitate to show forth their priestly character

by means of outward symbols. " When the

temple fell, and the Levitical priesthood lost

its office and object, the time was come to

proclaim aloud the Christian priesthood ; then

S. John, at Ephesus, assumed the golden mitre-

plate which had been the peculiar ornament of
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Aaron's successors." Epiphanius also records

that S. James, as Bishop of Jerusalem, had

worn this ornament of the high priest before

the destruction of the city.^

The Church, therefore, can claim Apostolic

authority for the principle of distinguishing her

priests by special outward marks, especially

when they are engaged in the distinctive act

of offering sacrifice.

That it was the custom of the primitive

Church for the celebrant of the Holy Eucharist

to wear a special vestment when engaged in

this distinctive act of Christian worship, is

evident from a direction in the earliest Liturgy

which has come down to us, and is incorporated

in the Apostolic Constitutions, which enjoins

that, at the beginning of the part which con-

tains the act of consecration, the bishop is " to

put on his splendid vestment" ^

' " Polycrat. ad Eus.," v. 24. Quoted by Dr. Dollingcr,

" First Age of the Church ;
" also by Archdeacon Freeman,

" Rites and Ritual."

^ "Liturgy of S. Clement."
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The Church of England, therefore, in dis-

tinctly directing that the Eucharistic vestments

which had been in use for so many ages, and

which were ordered in the first reformed Prayer-

book, should still " be retained and be in use," ^

showed her adherence to the traditional practice

to the rest of Catholic Christendom, and thus

gives further mark of her continuity.

III. Altar Lights.—"It is well known,"

says the late Dr. Jebb, " to the merest sciolist

in ritualism that lights had been used even

in the daytime at least since the time of S.

Jerome
;
though there is good reason to believe

that they had been used at the reading of the

Gospel, and at the Eucharist, long before."

" They were symbolic of Christ the Light of

the world, whether employed at the baptismal

rite, at the reading of the Gospel, at funerals,

or at the evening service, where, certainly,

according to all the best precedents since the

Reformation, the Altar lights ought to be burn-

' See Ornaments Rubric in the Book of Common Prayer.
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ing. They were the symbols of that glorious

Presence which illuminates every ordinance of

the Church, whether representing by a seven-

fold emblem, as in some places, the seven

Spirits of God, as in the Book of Revelation,

or the twofold natures of Christ as taught by

the Eastern Churches ; that Presence which

is specially and mysteriously manifested in the

highest ordinance of religion, where it therefore

has the most appropriate place." ^

IV. Incense.—There is no sacred symbol

more Scriptural, more beautifully expressive

and truly evangelical, than that of INCENSE.

It signifies, not only prayer, but prayers satu-

rated with the merits of Christ, which is ever

rising as a sweet savour before God, and which

alone makes our weak and imperfect prayers

acceptable and pleasing to Him. Its use in

the celebration of the Holy Eucharist therefore,

when, in wondrous mystery, we make a solemn

' " Ritual and Custom of the Church Universal," a Sermon

by Dr. Jebb, pp. 20, 31.
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memorial before God of the meritorious Sacrifice

of that beloved Son, in whom He is ever well

pleased, is singularly appropriate. And as in

burning incense the subtler part ascends on

high, and sheds a sweet fragrance all around,

whilst the grosser parts, reduced to ashes,

remain below ; so also our prayers, when im-

penetrated with the merits of Jesus, rise before

God, cleansed and purified from earthly alloy,

and made powerful and prevailing through the

burning fire of Jesus' love.^

' In Rev. V. 8, mention is made of the four and twenty

elders having every one of them "golden vials full of odours,

which are the prayers of saints." Here it is to be noted

that the Greek construction of the passage (which is ambiguous

in English) is that the vials, not the odours, are the prayers.

The odours are something distinct from the prayers, and must,

according to what has been remarked already, denote the

mediation of Christ through which the prayers of saints become

acceptable. This comes out yet more clearly in the second

passage (Rev. viii. 3), running thus :
" And another angel came

and stood at the Altar, having a golden censer ; and there was

given unto him much incense, that he should offer it with the

prayers of all saints upon the golden Altar which was before the

throne." It should further be observed that the word used in

the original for altar is 6v<ria(TTriptoi', which of course is the

Seventy's name for the Altar of Incense of the elder dispensa-

tion." See Essay on "Incense," by Dr. Littledale, p. 7.



RELATION TO SACRJFICIAL WORSHIP. 193

" The use of incense," says Lightfoot, " in the

divinely ordered sacrificial system of the Jews,

strikingly illustrates its symbolical meaning in

the worship of the Catholic Church. At the

same time that the priest with his attendants

is offering the burnt offering in the sight of the

congregation, another offering was being made

in the holy place at the ' Altar of Incense.'

At the supreme moment, the priest, whose lot

it was to burn incense, was alone in the holy

place.

" At the evening sacrifice, after the victim

had been laid on the altar, and just as the

drink offering was about to be poured out,

the presiding priest cried with a loud

voice, ' Sir, offer,' and at the same moment

all the congregation fell down and wor-

shipped."

As then the two offerings were simultaneous,

the one in the more or less crowded temple,

the other in the solitariness of the holy place,

so now the offering on earth is simultaneous

O
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with the ofifering made in the silence of

heaven.

Ever on earth is the Offering being presented

on the Altars of the Church ; ever within the

veil " the Lamb as it had been slain " makes

intercession for us. The offering of the Victim

answers to the offering of the Body and Blood

of Christ under the forms of bread and wine in

the Holy Eucharist, whilst the offered incense

within the veil answers to the intercession of

Christ in heaven.^

At what date this truly evangelical symbol

found its fitting place in the Divine Liturgy of

the Church is uncertain, and learned men differ

on this point ; but it was probably used in the

East before it was used in the West.

"That the Oriental nations attached a mean-

ing not only of personal reverence, but also of

religious homage, to an offering of incense, is

demonstrable from the instance of the Magi,

' See Sermon by Canon Body, on "Jewish Sacrifices and

Christian Sacraments."



FELATION TO SACRIFICIAL WORSHIP. 195

who having fallen down to adore the new-born

Jesus, and recognize His divinity, presented Him

with gold, and frankincense, and myrrh." ^ The

offering of incense to the infant Saviour by

these firstfruits of the Gentile world seems to

point to the singular appropriateness of its

use in that Church which was to embrace all

nations, and in which the prophecy of the

prophet Malachi should be fulfilled, that in

every place incense should be offered unto

God's name and a pure Offering.^

The third of the Apostolical Canons runs

thus :
" Let it not be lawful to bring any other

offering to the Altar save oil for the lamp, and

incense at the time of the Holy Oblation."

This Canon not only plainly declares the sacri-

ficial character of the Holy Eucharist, by the

use of the words " Altar " and " Holy Oblation,"

but also indicates the liturgical use of incense

at the end of the second or the beginning of

' See Dr. Rock's " Hierurgia," who quotes Calmet's Dissert

in S. Mark ii.

2 Mai. i. II.
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the third century, which is the date usually

assigned to these Canons.^

The learned liturgiologist, Le Brun, quotes

a passage from S. Ambrose,^ who lived in the

fourth century, in proof that incense was used

in his day, and arrives at the general conclusion

that incense was introduced into the services

of the Church when the persecution of the

heathen ceased and the splendour of the

Church's ritual began.

A further strong argument in favour of the

' Whilst it is universally allowed that these Canons were not

drawn up by the Apostles themselves, or promulged by them,

yet their genuine antiquity has been amply vindicated by Bishop

Beveridge in his "Codex Canonum Vindicatus," who states

that they were either framed by the bishops who flourished or

were enacted in conformity with the traditions handed regularly

down from the Apostles by the Councils assembled during the

first three centuries of the Christian era. The learned Bishop

Hefele quotes Bishop Beveridge with approval. Some recent

critics, e.g. Lightfoot, give a later date for these Canons ; but

in any case the use of incense in the Catholic Church, East and

West, for the last 1400 years is sufficient justification for its use.

^ The words of S. Ambrose, in alluding to the vision of

Zaccheus, are, " Would that when we are censing the Altar the

angel may stand by us, and even permit himself to be seen."

—

Comment, in Luc. c. i.
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early use of incense, is derived from the fact

that in all the five great primitive Liturgies the

use of incense is repeatedly prescribed, although

these Liturgies diverged from one another at

a very early period indeed, certainly not later

than the fourth century. Any point, therefore,

in which they agree, must have been ruled

before the severance,^ i.e. before the fourth

General Council, held A.D. 453, and almost

certainly long before the fifth General Council

in 553-

The use of incense in solemn celebrations of

the Divine Liturgy, has been continued in the

Catholic Church from early ages to the present

day, both in the East and West
;
and, there-

fore, we may assume that the Church of Eng-

land, in accordance with her public profession,

did not intend, in this particular, to depart

from the usages of Italy, France, Spain, and

Germany, and such-like Churches, but reverently

to retain a practice so Scriptural, so primitive,

' See " Essay on Incense," by Dr. Littledale, p. 17,

o 3
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SO Catholic, and so symbolic of Evangelical

truth as the use of incense, especially in the

highest act of Christian worship.

There are some other points of Eucharistic

ritual, such as mixing a little water with the

wine before consecration, thus conforming our

practice to that of our Lord at the institution,

and also to that of the Primitive Church and

the Catholic Church, in all ages and in all

countries, which are not dwelt upon, not

because of their being unimportant, but because

they do not bear so directly on the subject of

this treatise as those alluded to, our object

being to enforce the great truths which lie at

the root of Eucharistic worship, rather than on

the outward expression of that worship, as set

forth and embodied in ritual. It is only when

these great truths are grasped and realized,

that correct and suitable ritual assumes its just

value and importance. There can be no con-

gruity between low views of Eucharistic truth

and high ritual—that would be to preserve
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the body without the spirit which should

animate it.

It is of course most true that when our Lord's

own commands are strictly obeyed, Le. when

the rules of the Church which embody His

commands are rightly and duly observed by a

lawfully ordained priest—then the Sacrament

is valid, then Jesus Christ is "verily and

indeed " present as our ever-living and-enduring

Sacrifice, and our Divine Food and sustenance.

This must be our comfort when we are placed

under circumstances in which the Holy Sacrifice

is offered, as it may seem to us, without that

deep reverence and scrupulous care which

becomes the representative of our great High

Priest Jesus Christ, when he is executing the

highest function of his sacred office. He, our

incarnate Lord, is there, whom we come to

worship and adore. He is there, through whose

merits our poor imperfect prayers will reach

the throne of grace, perfected and strengthened,

and therefore made prevailing. And if He, our
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incarnate Lord, is present, then the meanest

and lowliest village church in our land becomes

more glorious than was the first temple of

Jerusalem in all its magnificence and costly

splendour
;

then, though outward marks of

honour may be absent, we can shut our eyes

and bend our knees in lowly adoration as

"seeing Him who is invisible."

But though this is all true, yet faith and love

must and will find their outward expression
;

they will not suffer us to rest contented with

maimed or meagre rites where the honour and

worship of God are concerned.

The language of the heart thoroughly

awakened to a sense of God's infinite love as

manifested in the Incarnation and Death of

Jesus Christ, and shown forth in the Holy

Eucharist, will ever be, " What shall I render

unto the Lord for all the benefits which He

hath done unto me?" "I will not offer unto

the Lord of that which costs me nothing."

It is faith and love which has filled
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Christendom with those beautiful churches and

glorious cathedrals which were designed and

built, not simply for choral and sacred song,

however sweet, entrancing, and edifying, or as

mere preaching-houses, though we may rejoice

that the glorious Gospel should echo through

the sacred aisles, but especially and above all, as

sanctuaries for the sacramental presence of our

incarnate God and King. Worship is the

greatest and most absorbing employment of

the denizens of the Church in heaven, as they

chant forth their entrancing anthem, " Worthy

is the Lamb that was slain to receive power,

and riches, and wisdom, and strength, and

honour, and glory, and blessing." ^

And worship undoubtedly is the great

object for which we should meet here below

in the temples specially dedicated to God and

His greater accidental glory. We, surely, as

the recipients of God's boundless love in Christ,

should be ready to join in the new song

' Rev. V. 12.
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resounding in the courts above, to that Saviour

Who has "redeemed us to God by His Blood

out of every kindred, and tongue, and people,

and nation."^

But true worship is not merely the expression

of highly wrought feeling, but the surrender of

our whole selves, spirit, soul and body to God,

as is so beautifully expressed in the Prayer of

Oblation in our Liturgy, where in union with

the all-prevailing Sacrifice of the one saving

Victim we say, "And here we offer and present

unto Thee, O Lord, ourselves, our souls and

bodies, to be a reasonable, holy, and lively

sacrifice unto Thee."

And this spirit of self-dedication has ever

shown and ever will show itself in active works of

self-sacrificing love. It lives, thank God, among

us still. Hence the restoration of cathedrals and

churches, which, during a century of religious

apathy, had fallen into decay ; hence the

building of costly churches, the well-arranged

' Rev. V. 9,
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and adorned sanctuaries, the choral worship

;

but above all, the more frequent celebration of

our Lord's own service with all that reverence

and care which befits so holy a service, and

sometimes with all those accessories of worship

which have been alluded to, and which the

Catholic Church has sanctioned and consecrated

by her usage of them, in order to give greater

dignity and beauty to her highest act of worship.

The words of our great Master, " It is more

blessed to give than to receive," are the key to

Catholic devotion, and shows itself outwardly,

not only in works of love which we owe to our

fellow-creatures, but also in that ungrudging

liberality which has in past ages, and happily

in our own day also, been shown to the Houses

of our God and to that supreme act of worship

which it is our duty and privilege to be allowed

to offer.
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THE CHURCH IN RELATION TO SCEPTICS : a Conversational
Guide to Evidential Work. Crown Svo. 7s. 6d,

THE REPOSE OF FAITH, IN VIEW OF PRESENT DAY DIFFI-
CULTIES. Crown Svo. 7s. bd.

Holland.—Works by the Rev. Henry Scott Holland, M.A.,

Canon and Precentor of St. Paul's.

GOD'S CITY AND THE COMING OF THE KINGDOM : Crown
8vo. js. (>d.

PLEAS AND CLAIMS FOR CHRIST. Crown Svo. 3s. 6d.

CREED AND CHARACTER : Sermons. Crown Svo. 31. 6d.

ON BEHALF OF BELIEF. Sermons preached in St. Paul's Cathedral.
Crown Svo. y. 6d,

CHRIST OR ECCLESIASTES. Sermons preached in St. Paul's

Cathedral. Crown Svo. 2s. 6d.

LOGIC AND LIFE, with other Sermons. Crown Svo. 3s. 6d.

Hutchings.—SERMON SKETCHES taken from some of the
Sunday Lessons throughout the Church's Year. By the Rev. W. H.
Hutchings, M. A., Canon of York. Crown Svo.

Ingram.—HAPPINESS IN THE SPIRITUAL LIFE; or,

•The Secret of the Lord.' By the Rev. W. C. Ingram, D.D., Dean
of Peterborough. Crown Svo. 3s. 6d.

INHERITANCE OF THE SAINTS
;

or, Thoughts on the
Communion of Saints and the Life of the World to come. Col-

lected chiefly from English Writers by L. P. With a Preface by the

Rev. Henry Scott Holland, M.A. Crown Svo. 7s. 6d.

Jameson.—Works by Mrs. JAMESON.
SACRED AND LEGENDARY ART, containing Legends of the Angels

and Archangels, the Evangelists, the Apostles. With 19 Etchings and
187 Woodcuts. 2 vo/s. Svo. 20s. net.

LEGENDS OF THE MONASTIC ORDERS, as represented in the
Fine Arts. With 11 Etchings and 88 Woodcuts. Svo. -Los.net.

LEGENDS OF THE MADONNA, OR BLESSED VIRGIN MARY.
With 27 Etchings and 165 Woodcuts. Svo. \os. net.

THE HISTORY OF OUR LORD, as exemplified in Works of Art.
Commenced by the late Mrs. Jameson ; continued and completed by
Lady Eastlake. With 31 Etchings and 281 Woodcuts. 2 Vols.
Svo. 20s. net.
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Jennings.—ECCLES IA ANGLICANA. A History of the

Church of Christ in England from the Earliest to the Present Times.

By the Rev. Arthur Charles Jennings, M.A. Crown Zvo. js. 6d.

Jukes.—Works by Andrew Jukes.

THE NEW MAN AND THE ETERNAL LIFE. Notes on the

Reiterated Amens of the Son of God. Crown 8vo. 6s.

THE NAMES OF GOD IN HOLY SCRIPTURE : a Revelation of

His Nature and Relationships. Crown Zvo. 4^. (sd.

THE TYPES OF GENESIS. Crown Zvo. 7s. 6d.

THE SECOND DEATH AND THE RESTITUTION OF ALL
THINGS. Crown Zvo. y. 6d.

THE MYSTERY OF THE KINGDOM. Crown Zvo. zs. 6d.

THE ORDER AND CONNEXION OF THE CHURCH'S TEACH-
ING, as set forth in the arrangement of the Epistles and Gospels

throughout the Year. Crown Zvo. 2s. 6d.

Knox Little.—Works by W. J. Knox Little, M.A., Canon
Residentiary of Worcester, and Vicar of Hoar Cross.

SACERDOTALISM, WHEN RIGHTLY UNDERSTOOD, THE
TEACHING OF THE CHURCH OF ENGLAND. Crown Zvo. 6s.

SKETCHES IN SUNSHINE AND STORM : a Collection of Mis-

cellaneous Essays and Notes of Travel. Crown Zvo. js. 6d,

THE CHRISTIAN HOME. Crown Zvo. 31. 6d.

THE HOPES AND DECISIONS OF THE PASSION OF OUR
MOST HOLY REDEEMER. Crown Zvo. zs. 6d.

CHARACTERISTICS AND MOTIVES OF THE CHRISTIAN
LIFE. Ten Sermons preached in Manchester Cathedral, in Lent and

Advent. Crown Zvo. 2S. 6d.

SERMONS PREACHED FOR THE MOST PART IN MANCHES-
TER. Crown Zvo. y. 6d.

THE MYSTERY OF THE PASSION OF OUR MOST HOLY
REDEEMER. Crown Zvo. zs. 6d.

THE WITNESS OF THE PASSION OF OUR MOST HOLY
REDEEMER. Crown Zvo. 2s. 6d.

[continued.
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Knox Little.—Works byW. J. Knox Little, M.A., Canon Resi-

dentiary of Worcester, and Vicar of Hoar Cross.

—

continued.

THE LIGHT OF LIFE. Sermons preached on Various Occasions.

Crown Zvo. y. 6d.

SUNLIGHT AND SHADOW IN THE CHRISTIAN LIFE.
Sermons preached for the most part in America. Crown %vo. 3J. 6</.

Lear.—Works by, and Edited by, H. L. Sidney Lear.
FOR DAYS AND YEARS. A book containing a Text, Short Reading,

and Hymn for Every Day in the Church's Year. idmo. is. 6d. Also a
Cheap Edition, -^imo. is.; or clothgilt, is. 6d. ; or with red borders, 2s. 6d,

FIVE MINUTES. Daily Readings of Poetry. i6mo. 3s. 6d. Also a

Cheap Edition, ytmo. \s.\ or cloth gilt, is. 6d.

WEARINESS. A Book for the Languid and Lonely. Large Type.

Small Zvo. e^s.

THE LIGHT OF THE CONSCIENCE. i6mo. zs. 6d. 32mo. is.
;

cloth limp, 6d.

CHRISTIAN BIOGRAPHIES.
Madame Louise de France,
Daughter of Louis xv. , known
also as the Mother Tdr^se de
St. Augustin.

A Dominican Artist : a Sketch of
the Life of the Rev. Pfere Besson,
of the Order of St. Dominic.

Henri Perreyve. By P^re
Gratry.

St. Francis de Sales, Bishop and
Prince of Geneva.

Nine Vols. Crown 8vo. 3s. 6d. each.

The Revival of Priestly Life
in the Seventeenth Century
IN France.

A Christian Painter of the
Nineteenth Century.

Bossuet and his Contempora-
ries.

Fi^NELON, Archbishop of Cam-
era!.

Henri Dominique Lacordaire.

DEVOTIONAL WORKS. Edited b

Uni/orm Editions. Nine Vols. i6

FivNelon's Spiritual Letters to
Men.

F^nelon's Spiritual Letters to
Women'.

A Selection from the Spiritual
Letters of St. Francis de
Sales.

The Spirit of St. Francis de
Sales.

y H. L. Sidney Lear. New and
mo. 2s. 6d. each.

The Hidden Life of the Soul.

The Light of the Conscience,

Self-Renunciation, From the

French.

St. Francis de Sales' Of the
Love of God.

Selections from Pascal's
' Thoughts.'
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Liddon—Works by Henry Parry Liddon, D.D.,D.C.L.,LL.D.,
late Canon Residentiary and Chancellor of St. Paul's.

LIFE OF EDWARD BOUVERIE PUSEY, D.D. By Henry Parry
Liddon, D.D., D.C.L., LL.D. Edited and prepared for publication

by the Rev. J. O. Johnston, M A., Principal of the Theological

College, and Vicar of Cuddesdon, Oxford ; and the Rev. Robert
J. Wilson. D.D., Warden of Keble College. With Portraits and
Illustrations. Four Vols. Zvo. Vols. I. and II., 36X. Vol. III., \Zs.

CLERICAL LIFE AND WORK : Sermons. Crown 8m s^.

ESSAYS AND ADDRESSES : Lectures on Buddhism—Lectures on the

Life of St. Paul— Papers on Dante. Crown Zvo. y.

EXPLANATORY ANALYSIS OF PAUL'S EPISTLE TO THE
ROMANS. Zvo. 14J.

SERMONS ON OLD TESTAMENT SUBJECTS. Crown 8vo. 5^.

SERMONS ON SOME WORDS OF CHRIST. Crown Zvo. y.

THE DIVINITY OF OUR LORD AND SAVIOUR JESUS CHRIST.
Being the Bampton Lectures for 1866. Crown Zvo. c^s.

ADVENT IN ST. PAUL'S. Sermons bearing chiefly on the Two
Comings of our Lord. Two Vols. Crown 8vo. y. 6d. each. Cheap

Edition in one Volume. Crown Svo. ^s.

CHRISTMASTIDE IN ST. PAUL'S. Sermons bearing chiefly on the

Birth of our Lord and the End of the Year. Crown Svo. ^s.

PASSIONTIDE SERMONS. Crown Svo. 5s.

EASTER IN ST. PAUL'S. Sermons bearing chiefly on the Resurrec-

tion of our Lord. Two Vols. Crown Svo. y. 6d. each. Cheap

Edition in one Volume. Crown Svo. y.

SERMONS PREACHED BEFORE THE UNIVERSITY OF
OXFORD. Two Vols. Crown Svo. y. dd. each. Cheap Edition in

one Volume. Crown Svo.

THE MAGNIFICAT. Sermons in St. Paul's. Crown Svo. zs. 6d.

SOME ELEMENTS OF RELIGION. Lent Lectures. Small Svo.

2s. 6d. ; or in paper cover, is. 6d.

The Crown ivo Edition {$s.) may still be had.

SELECTIONS FROM THE WRITINGS OF H. P. LIDDON, D.D.

Crown Svo. y. 6rf.

MAXIMS AND GLEANINGS FROM THE WRITINGS OF H. P.

LIDDON, D.D. Selected and arranged by C. M. S. Crown i6mo. is.

DR. LIDDON'S TOUR IN EGYPT AND PALESTINE IN 1886.

Being Letters descriptive of the Tour, written by his Sister, Mrs. King.

Crown Svo. y.
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Luckock.—Works by Herbert Mortimer Luckock, D.D.,

Dean of Lichfield.

THE HISTORY OF MARRIAGE, JEWISH AND CHRISTIAN, IN
RELATION TO DIVORCE AND CERTAIN FORBIDDEN
DEGREES. Crown Zvo. ds.

AFTER DEATH. An Examination of the Testimony of Primitive

Times respecting the State of the Faithful Dead, and their Relationship

to the Living. Crown Zvo. 6s.

THE INTERMEDIATE STATE BETWEEN DEATH AND
JUDGMENT. Being a Sequel to ^//^y /)«a/A. Crown 8vo. 6s.

FOOTPRINTS OF THE SON OF MAN, as traced by St. Mark. Being

Eighty Portions for Private Study, Family Reading, and Instructions

in Church. Two Vols. Crown 8vo. 12s. Cheap Edition in one Vol.

Crown Zvo. y.

THE DIVINE LITURGY. Being the Order for Holy Communion,
Historically, Doctrinally, and devotionally set forth, in Fifty Portions.

Crown 8vo. 6s.

STUDIES IN THE HISTORY OF THE BOOK OF COMMON
PRAYER. The Anglican Reform—The Puritan Innovations—The
Elizabethan Reaction—The Caroline Settlement. With Appendices.

Crown 8vo. 6s.

THE BISHOPS IN THE TOWER. A Record of Stirring Events

affecting the Church and Nonconformists from the Restoration to the

Revolution. Crown 8vo. 6s.

LYRA GERMAN I CA. Hymns translated from the German by
Catherine Winkworth. Small 8vo. y.

MacColL—Works by the Rev. Malcolm MacColl, M.A., Canon
Residentary of Ripon.

CHRISTIANITY IN RELATION TO SCIENCE AND MORALS.
Crown 8vo. 6s.

LIFE HERE AND HEREAFTER : Sermons. Crown 8vo. 7s. 6d.

Mason.—Works by A. J. Mason, D.D., Residentiary Canon of

Canterbury and Examining Chaplain to the Archbishop

of Canterbury.

THE FAITH OF THE GOSPEL. A Manual of Christian Doctrine.

Crown 8vo. y. 6d.

THE RELATION OF CONFIRMATION TO BAPTISM. As taught

in Holy Scripture and the Fathers. Crown 8vo. 7s. 6d.
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Mercier.—OUR MOTHER CHURCH : Being Simple Talk
on High Topics. By Mrs. Jerome Mercier. Small 8vo. y. 6d.

Molesworth.—STORIES OF THE SAINTS FOR CHIL-
DREN : The Black Letter Saints. By Mrs. Molesworth, Author

of ' The Palace in the Garden,' etc, etc. IVitk Illustrations. Royal

i6mo. 5J.

Mozley.—Works by J. B. MOZLEY, D.D., late Canon of Christ

Church, and Regius Professor of Divinity at Oxford.

ESSAYS, HISTORICAL AND THEOLOGICAL. Two Vols. Svo. 24s.

EIGHT LECTURES ON MIRACLES. Being the Bampton Lectures

for 1865. Crown 8vo. y, 6d.

RULING IDEAS IN EARLY AGES AND THEIR RELATION TO
OLD TESTAMENT FAITH. Lectures deUvered to Graduates of

the University of Oxford. Svo. 10s. 6d.

SERMONS PREACHED BEFORE THE UNIVERSITY OF
OXFORD, and on Various Occasions. Crown Svo. y. 6d.

SERMONS, PAROCHIAL AND OCCASIONAL. Crown &vo. y. 6d.

A REVIEW OF THE BAPTISMAL CONTROVERSY. Crown Svo.

y. 6d.

Newbolt—Works by the Rev. W. C. E. Newbolt, M.A., Canon

and Chancellor of St. Paul's Cathedral, Select Preacher at

Oxford, and Examining Chaplain to the Lord Bishop of Ely.

COUNSELS OF FAITH AND PRACTICE: being Sermons preached

on various occasions. New and Enlarged Edition. Crown Svo. y.

SPECULUM SACERDOTUM ;
or, the Divine Model of the Priestly

Life. Crown Svo. "js. 6d.

THE FRUIT OF THE SPIRIT. Being Ten Addresses bearing on

the Spiritual Life. Crown Svo. 2s. 6d.

THE MAN OF GOD. Being Six Addresses delivered during Lent at

the Primary Ordination of the Right Rev. the Lord Ahvyne Compton,

D.D., Bishop of Ely. Small Svo. is. 6d.

THE PRAYER BOOK : Its Voice and Teaching. Being Spiritual

Addresses bearing on the Book of Common Prayer. Crown Svo.

zs. 6d.
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Newman.—Works by John Henry Newman, B.D., sometime
Vicar of St. Mary's, Oxford.

PAROCHIAL AND PLAIN SERMONS. Eight Vols. Cabinet Edition
Crown 8vo. 5^. eacA. Cheaper Edition, y. 6d. each.

SELECTION, ADAPTED TO THE SEASONS OF THE ECCLE-
SIASTICAL YEAR, from the ' Parochial and Plain Sermons.'
Cabinet Edition. Crown Svo. y. Cheaper Edition, y. (,d.

FIFTEEN SERMONS PREACHED BEFORE THE UNIVERSITY
OF OXFORD Cabinet Edition. Crown Zvo. y. Cheaper Edition
y. 6d.

SERMONS BEARING UPON SUBJECTS OF THE DAY. Cabinet
Edition. Crown 8vo. y. Cheaper Edition. Crown Zvo. y. 6d.

LECTURES ON THE DOCTRINE OF JUSTIFICATION. Cabinet
Edition. Crown 8va. y. Cheaper Edition, y. 6d.

%* A Complete List of Cardinal Newman's Works can be had on Application.

Norris.—RUDIMENTS OF THEOLOGY: a First Book for
Students. By John Pilkington Norris, D.D. late Archdeacon of
Bristol, and Canon Residentiary of Bristol Cathedral. Cr. 8vo. 3s. 6d.

Osborne.—Works by Edward Osborne, Mission Priest of the
Society of St. John the EvangeHst, Cowley, Oxford.

THE CHILDREN'S SAVIOUR. Instructions to Children on the Life
of Our Lord and Saviour Jesus Christ. Illustrated, itmo. 2s. 6d.

THE SAVIOUR KING. Instructions to Children on Old Testament
Types and Illustrations of the Life of Christ. Illustrated, idmo. 2s. 6d.

THE CHILDREN'S FAITH. Instructions to Children on the Apostles'
Creed. Illustrated. i6mo. 2s. 6d.

Overton.—THE ENGLISH CHURCH IN THE NINE-
TEENTH CENTURY, 1800-1833. By the Rev. John H. Overton,
D.D.. Canon of Lincoln, Rector of Epworth, Doncaster, and Rural
Dean of the Isle of Axholme. 8vo. 14J.

Oxenden.—Works by the Right Rev. ASHTON OXENDEN,
formerly Bishop of Montreal.

'

PLAIN SERMONS, to which is prefi.xed a Memorial Portrait Crown
8vo. y.

THE HISTORY OF MY LIFE : An Autobiography. Crown 8vo. ss.

PEACE AND ITS HINDRANCES. Crown 8vo. is. sewed
; 2s. cloth.

THE PATHWAY OF SAFETY; or. Counsel to the Awakened. Fcafi
8vo, large type. 2s. 6d. Cheap Edition. Small type, limp, ij

THE EARNEST COMMUNICANT. New Red Rubric Edition
yimo, cloth. 2s. Common Edition, yimo. is.

OUR CHURCH AND HER SERVICES. Reap. 8vo. 2s. 6d.

[continued
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Oxenden. — Works by the Right Rev. Ashton Oxenden
formerly Bishop of Montreal

—

continued.

FAMILY PRAYERS FOR FOUR WEEKS. First Series. Fcap. Svo.

2J. 6d, Second Series. Fcap. Zvo. 2S. 6d.

Large Type Edition. Two Series in one Volume, Crown Zvo. 6s.

COTTAGE SERMONS
; or, Plain Words to the Poor. Fcap. Svo. 2s. 6d.

THOUGHTS FOR HOLY WEEK. i6mo, cloth, is. 6d.

DECISION. iSmo. is. 6d.

THE HOME BEYOND ; or, A Happy Old Age. Fcap. Svo. is. 6d.

THE LABOURING MAN'S BOOK. iSmo, large type, cloth, is. 6d.

Paget.—Works by FRANCIS Paget, D.D., Dean of Christ Church.
STUDIES IN THE CHRISTIAN CHARACTER: Sermons. With an

Introductory Essay. Crown Svo. 6s. 6d.

THE SPIRIT OF DISCIPLINE : Sermons. Crown Svo. 6s. 6d.

FACULTIES AND DIFFICULTIES FOR BELIEF AND DIS-
BELIEF. Crown Svo. 6s. 6d.

THE HALLOWING OF WORK. Addresses given at Eton, January
16-18, 1888. Small Svo. 2s.

PRACTICAL REFLECTIONS. By a Clergyman. With
Prefaces by H. P. Liddon, D.D., D.C.L., and the Bishop of
Lincoln. Crown Svo,

The Book of Genesis. ^. 6d.

The Psalms. 5^.

Isaiah. 4s. 6d.

The Holy Gospels. 4^. 6<f.

Acts to Revelations. 6s.

PRIEST (THE) TO THE ALTAR
;

or, Aids to the Devout
Celebration of Holy Communion, chiefly after the Ancient English
Use of Sarum. Royal Svo. 12s.

Prynne.— THE TRUTH AND REALITY OF THE
EUCHARISTIC SACRIFICE, Proved from Holy Scripture, the
Teaching of the Primitive Church, and the Book of Common Prayer.

By the Rev. George Rundle PRVNNii, M.A. Crown Svo. y. 6d.

Puller.—THE PRIMITIVE SAINTS AND THE SEE OF
ROME. By F. W. Puller, M.A., Mission Priest of the Society of

St. John Evangelist, Cowley, Oxford. Crown Svo -js. 6d.

Pusey.—LIFE OF EDWARD BOUVERIE PUSEY, D.D.
By Henry Parry Liddon, D.D., D.C.L., LL.D. Edited and pre-

pared for publication by the Rev. J. O. JOHNSTON, M.A., Principal

of the Theological College, Vicar of Cuddesdon, Cxford, and the Rev.
Robert J. Wilson, D.D., Warden of Keble College. With Portraits
and Illustrations. Four Vols. Svo. Vols. I. andII., ^6s. Vol. III

.
, \Ss.

Pusey.—Works by the Rev. E. B. PuSEY, D.D.
PRIVATE PRAYERS. With Preface by H. P. Liddon, D.D. u.

SELECTIONS FROM THE WRITINGS OF EDWARD BOUVERIE
PUSEY, D.D. Crown Svo. ss. 6d.
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Sanday.—Works by W. Sanday, D.D., Margaret Professor of

Divinity, and Ireland Professor of Exegesis.

INSPIRATION : Eight Lectures on the Early History and Origin of the

Doctrine of Biblical Inspiration. Being the Bampton Lectures for

1893. Zvo. ids.

THE ORACLES OF GOD : Nine Lectures on the Nature and Extent of

Biblical Inspiration and the Special Significance of the Old Testament

Scriptures at the Present Time. Crown Sva. 4s.

TWO PRESENT-DAY QUESTIONS. I. Biblical Criticism. II. The
Social Movement. Sermons preached before the University of Cam-
bridge. Crown 8vo. 2S. 6d.

Seebohm.—THE OXFORD REFORMERS—JOHN COLET,
ERASMUS, AND THOMAS MORE : A History of their Fellow-

Work. By Frederick Seebohm. Svo. 14J.

Williams.—Works by the Rev. Isaac Williams, B.D.

A DEVOTIONAL COMMENTARY ON THE GOSPEL NARRA-
TIVE, EigAl Vols. Crown Zvo. y. each. Sold Separately.

Thoughts on the Study of the
Holy Gospels.

A Harmony of the Four Gospels.
Our Lord's Nativity.

Our Lord's Ministry (Second Year).

Our Lord's Ministry (Third Year).

The Holy Week.

Our Lord's Passion.

Our Lord s Resurrection.

FEMALE CHARACTERS OF HOLY SCRIPTURE. A Series of

Sermons, Crown 8vo. ^s.

THE CHARACTERS OF THE OLD TESTAMENT. Crown Zvo. Si.

THE APOCALYPSE. With Notes and Reflections. Crown 8vo. 5^.

SERMONS ON THE EPISTLES AND GOSPELS FOR THE SUN-
DAYS AND HOLY DAYS. Two Vols. Crown 8vo. 5^. eacA.

PLAIN SERMONS ON CATECHISM. Two Vols. Cr.Bvo. s^. each.

SELECTIONS FROM ISAAC WILLIAMS' WRITINGS. Cr. 8i;o.

THE AUTOBIOGRAPHY OF ISAAC WILLIAMS, B.D., Author of

several of the 'Tracts for the Times.' Edited by the Venerable Sir

George Prevost, as throwing further light on the history of the

Oxford Movement. Crown 8vo. $s.
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Wordsworth.—Works by the late Christopher Wordsworth,
D.D., Bishop of Lincoln.

THE HOLY BIBLE (the Old Testament). With Notes, Introductions,

and Index. Imperial Zvo.

Vol. I. The Pentateuch. 25^. Vol. II. Joshua to Samuel.
Vol. III. Kings to Esther. Is^. Vol. IV. Job to Song of
Solomon. 2$s. Vol. V. IsaL'VH to Ezekiel. 25J. Vol. VI.
Daniel, Minor Prophets, and Index. 15J.

Also supplied in 12 Parts. Sold separately.

THE NEW TESTAMENT, in the Original Greek. With Notes, Intro-

ductions, and Indices. Imperial Bvo.

Vol. I. Gospels and Acts of the Apostles, ay. Vol. II.

Epistles, Apocalypse, and Indices. 37J.

Also supplied in 4 Parts. Sold separately.

LECTURES OX INSPIRATION OF THE BIBLE. Small Zvo.

15. 6d. cloth. IS. se-coed.

A CHURCH HISTORY TO A.D. 451. Four Vols. Crown ivo.

Vol. I. To the Council of Nic^a, a.d. 325. 8^. 6d. Vol. IL

From the Council of Nic^a to that of Constantinople.
6s. Vol. III. Continuation. 6s. Vol. IV. Conclusion, To
the ColtvCil of Ch.\lcedon, a.d. 451. 6s.

THEOPHILUS ANGLICANUS : a Manual of Instruction on the

Church and the Anglican Branch of it. izmo. zs. 6d.

ELEMENTS OF INSTRUCTION ON THE CHURCH. \6mo.

IS. cloth. 6d. sewed.

ST. HIPPOLYTUS AND THE CHURCH OF ROME. Cr. Sw -js. 6d.

ON UNION WITH ROME. Small 8vo. is. 6d. Sewed, is.

THE HOLY YE.A.R : Original H3Tnns. i6mo. zs.6d.andis. Limp.6d

,, ,, WithMusic. Edited by W. H. Monk. SquareZvo. ^.6d.

GUIDES AND GOADS. (An EngUsh Edition of ' Ethica et Spiritualia.')

^2mo. IS. 6d.

MISCELLANIES, Literary and Religious. Three Vols. Z-jo. 36^.

ON THE INTERMEDIATE STATE OF THE SOUL AFTER
DEATH. 32OT<?. IS.

Youngliusband.—Works by Frances Younghusband.
THE STORY OF OUR LORD, told in Simple Language for Children.

With 25 Illustrations on W'ood from Pictures by the Old Masters,

and numerous Ornamental Borders, Initial Letters, etc., from Long-
mans' New Testament. Crown 8i>o. zs. 6d.

THE STORY OF GENESIS, told in Simple Language for Children.

With Frontispiece. Crown 8vo. zs. 6d.

THE STORY OF THE EXODUS, told in Simple Language for

Children. With Map and 29 Illustrations. Crown 8vo. zs. 6d.

Printed by T. and A. Co.mstable, Printers to Her Majesty,

at the Edinburgh University Press.

2,500/10/95.










